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FOR over one hundred years, the 
vision and mission of Union Gospel 

Press have been to spread the gospel 
of Jesus Christ by publishing Sun-
day school literature and the family 
magazine, the Gospel Herald and The 
Sunday School Times. Our hope is to 
continue reaching the lost for Christ 
and to provide biblically conservative 
literature for fellow believers for many 
more years to come.

An expression sometimes heard 
in Christian circles is “give your faith 
away,” or sometimes simply “give it 
away,” within the context of sharing 
faith in Christ. Followers of Christ give 
away their faith by sharing the gospel 

of Christ with the lost in the world. 
Christians’ good deeds work together 
with their faith to draw the unsaved to 
saving knowledge of Jesus Christ (cf. 
Matt. 5:16; I Pet. 2:12).

There are innumerable ways to give 
away your faith. There are big things 
and little things you can do that can 
lead you to an opportunity to tell 
someone about Jesus Christ. You can 
help someone with physical needs, 
such as food and clothing. You can 
spend time with and listen to some-
one who is hurting and needs encour-
agement. 

One small thing you can do, which 
might provide you an opportunity to 

give away your faith, is giving away 
this issue of the Gospel Herald and 
The Sunday School Times when you 
have finished reading it. The gospel is 
presented in different ways throughout 
it. You can spread the gospel of Jesus 
Christ by sharing this magazine. 

This magazine comes with no cost 
to readers, but the message of sal-
vation that is presented in its pages 
came at the greatest of costs to the 
Father when His Son died on the cross 
for the sins of the world. Jesus is the 
Word, who became flesh to live and 
die and rise again to bring life and light 
for the glory of the Father. So spread 
the Word!  H

 1.  We believe that the Scriptures of the Old and New Testaments are verbally inspired by God, 
are inerrant in the original writings, are the Word of God, and the final authority in faith and 
conduct.

 2.  We believe in one God, the Creator of man and all things, eternally existing in three Persons in 
a threefold relationship, that of Father, Son, and Holy Spirit.

 3.  We believe that Jesus Christ was begotten by the Holy Spirit, born of the Virgin Mary, and is 
God incarnate, the God-Man.

 4.  We believe that man was created in the image of God; that he sinned and thereby incurred not 
only physical death but also spiritual death, which is separation from God; that Adam’s sin is 
imputed to the whole race of mankind; that all human beings are born with a sinful nature and 
are sinners before God in thought, word, and deed.

 5.  We believe that the Lord Jesus Christ died for our sins according to the Scriptures as a 
substitutionary sacrifice, and that all who believe on Him are freely justified before God and 
stand before Him accepted in the character and merit of Jesus Christ.

 6.  We believe in the bodily resurrection of Jesus Christ, in His ascension into heaven, and that in 
His present glorified body He is the Head of the church, the Lord of the individual believer, the 
High Priest over the house of God, and the Advocate in the family of God.

 7.  We believe in the personal, imminent, pretribulational, and premillennial second coming 
of Christ; first to receive His own to Himself, and later to set up His earthly kingdom and 
to reign over redeemed Israel and all nations; that is, to bring peace and blessing to the 
whole world.

 8.  We believe that all who by faith receive the Lord Jesus Christ as Saviour are born again of the 
Holy Spirit and Word of God, receive the Holy Spirit and a new nature, and also are baptized 
by the Holy Spirit into the body of Christ.

 9.  We believe that God is the spiritual Father of only those who trust His Son, Jesus Christ, as 
Saviour, and that only those saved through faith in Christ are spiritual brothers.

10.  We believe in the bodily resurrection of the just and the unjust; the everlasting blessedness of 
the saved and the everlasting punishment of the unsaved.

—Union Gospel Press Division

From the Editor’s DeskSpread 
Word

by DOn Ruff

Our Doctrinal Statement

the
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  by RObeRt A. Allen 

JET lag had exhausted us on our trip to Amman, 
Jordan, and we were not prepared for the jarring 
sounds outside our hotel window early the next 
morning. Upon opening the curtain, we saw a tall 

minaret and immediately recognized the source of the 
wake-up call—a Muslim call to prayer. After teaching 
Comparative Religion for many years, the differences 
between biblical truth and Islam were very apparent to 
me, but the dedication of Muslims to their five daily times 
of prayer still evoked in me a sense of admiration. What 
would it take to compel a similar dedication to regular 
prayer in the life of the average Christian? I wondered. 

Daniel was one biblical character who experienced 
such a passion for prayer. In spite of tremendous op-
position, he faithfully met with God in fervent worship 
three times every day. However, it was not the number 
of times a day he spent in prayer that made his prayers 
effective. Paul encourages us to pray continually 
(I Thess. 5:17). Daniel prayed in plain view through an 
open window, but it was not the fact that people saw 
him praying that should lead us to follow his example. 
Prayer can be just as effective in private, and public 
prayer can be hypocritical.

The reasons that compelled Daniel to such 
dedication are revealed in chapter 9 of 
the book of Daniel, and they should en-
courage us to greater prayer as well.

THE CALL FROM SCRIPTURE 
Daniel was motivated to pray 

fervently because he “understood 
by books” that the end of the cap-
tivity was drawing near (Dan. 9:2). 
In 539 b.c., the first year of Darius’s 
reign, Daniel had been in Babylon 
sixty-six years. Jeremiah prophesied 
a seventy-year captivity (Jer. 29:10). The 
approaching fulfillment of prophecy led 
Daniel to prayer.

An improper conclusion to draw from the fact that 
God is sovereign and rules over the affairs of men is 
to assume that prayer is therefore unnecessary and 
unimportant. Some would suggest that if God knows 
everything that is going to happen, prayer simply 
wastes time.

The proper conclusion to draw from the potential 
fulfillment of Scripture is to recognize the need for a 
fervent call to prayer. On the basis of his understand-
ing of Bible prophecy, Daniel focused his attention 
totally on his God. He turned aside from everything 
else to concentrate on prayer.

Daniel based his prayer on the promises of God, and 
we should do the same. How can we read, “Search 
me, O God, and know my heart: try me, and know 

my thoughts,” without pausing to beg God to turn His 
searchlight of holiness on the dark recesses of our 
hearts and drive away the ravenous rodents of sin that 
still lurk in the corners (Ps. 139:23)?

Daniel’s understanding of Scripture also caused 
him to approach God with reverence. The idea of 
supplication is that of a servant kneeling before a 
king to plead his case. Our prayers will be fervent and 
sincere when we come before God with a broken and 
contrite spirit yielded to His will.

This praying man of God included fasting with his 
petitions to show that he considered prayer of greater 
importance than food. When we fast in order to make 
more time for prayer, we are demonstrating that God is 
more important to us than even those things that give 
us pleasure and sustain physical life.

The use of “sackcloth, and ashes” demonstrated 
Daniel’s humility by means of cultural symbolism of 
grief (Dan. 9:3). His prayer did not involve an attempt 
to manipulate God; instead, it became an opportunity 
to bow his heart in a proper attitude toward God. Our 
sincere prayer must be for the purpose of changing our 
own hearts rather than seeking to change a changeless 
God (cf. Num. 23:19; Heb. 13:8; Jas. 1:17). 

FOR INCREASED KNOWLEDGE OF GOD 
Daniel demonstrated such fervency in 
prayer because it offered to him a means 

of knowing God more intimately. For 
instance, he recognized that God 
was to be feared. He called Him 
“great and dreadful” (Dan. 9:4). A 
dreadful fear of God did not cause 
him to hide in the same way Adam 
and Eve did when they had sinned. 
Instead, it encouraged Daniel to seek 

God’s face, glorying in the fact that the 
Almighty God had granted him the privi-

lege of access to His throne room.
An increased knowledge of God’s faithful-

ness also encouraged Daniel’s prayer life. God’s 
relationship with Israel had always been a covenant 
relationship. Never once had He broken His promises 
to them. As Daniel grew to know God better, he de-
sired to be like Him. Since God is faithful in keeping 
His promises, then obedience should become a way 
of life for those who serve Him. 

Daniel’s prayer was also based on his understand-
ing of the holiness of God. God’s holiness demands 
punishment for sin, but God can be just as holy in for-
giving sin as He is in judging sin. Those who see God 
only as a judge will typically refuse to pray. But those 
who face Him in the holiness of a redeemed state have 
great reason to pray. 

Prayer encouraged Daniel to rejoice in the mercy of 
God. At this point in the history of Israel, there was really 

Compelled to 
Greater Prayer 
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no reason for God to bless them, and Daniel knew that. 
Some captives had concluded that they were better off 
in Babylon and had decided to stay there (cf. Ezra 1:3-
6). Daniel realized that the nation needed something 
they did not deserve. He wanted to see God, in His 
mercy, allow them to return to their homeland. 

As long as we see no need for mercy, our prayers 
will remain weak. When we acknowledge our need 
for what we do not deserve, that which only God can 
provide, we will grow more fervent in our prayer lives.

An inner conviction that God could answer his prayers 
impelled Daniel to passionate prayer. Years after the 
Exodus, Daniel still referred to that event to remind him-
self of the mighty power of God (Dan. 9:15). One of the 
reasons God gave us the books of the Old Testament is 
that they provide a record of God’s mighty power. When 
we really acknowledge the omnipotence of God, we will 
ask Him to do what we think remains impossible. Daniel 
believed that God was stronger than the Babylonian em-
pire. He knew God could end their captivity in spite of the 
might of human governments. We will likewise petition 
God when we see Him as sovereign over all.

FOR A REALIZATION OF SIN
Daniel demonstrated an awareness of his own 

sinfulness as well as that of the nation. He uses 
a multiplicity of words to describe that condition: 
“sinned, and have committed iniquity, and have done 
wickedly, and have rebelled, even by departing from 
thy precepts” (vs. 5). Sin had increased his desire 
to pray. But the fact that sin compelled more prayer 
must be understood correctly. Because sin blinds us, 
we do not realize the need for prayer when we are 
sinning. Only when we become aware of the terrible 
results of sin will we be driven to our knees in prayer.

Daniel realized that sin had destroyed his people’s 
reception of the Word of God. They had not “hear-
kened unto [God’s] servants the prophets” (vs. 6). 
One of the most dreadful consequences of sin in the 
lives of believers is the way it separates them from 
the Word. Unconfessed sin discourages daily Bible 
study. It causes an avoidance of hearing the Word 
through preaching. It makes us question the truth of 
Scripture. Once we see the destructiveness of sin in 
relationship to our spiritual growth through a greater 
obedience to the Bible, we will plead with God in 
prayer to forgive us and open our eyes to His Word.

Sin also destroys a person’s opportunity to live 
an honorable life. The nation of Israel had become 
a nation of shame. They were living in captivity, in 
slavery, with all the pain and suffering and mockery 
that such a life included. Daniel knew they were in 
that situation because of sin, and that compelled him 
to a life of greater prayer.

The secular world around us desires to deny the 
shame that results from sin. They want to flaunt sin 
openly and even use it to gain acceptance in society. 
Many of those held captive in Babylon refused to accept 
their own responsibility for the situation they faced. But 
confessing sin is the first step toward forgiveness from 
and restoration to God. Allowing sin to reign in any part 
of a person’s life will hinder prayer. Confessing and for-
saking sin will find expression in thanksgiving, praise, 

and worship, which are aspects of fervent prayer.
Daniel’s prayer also acknowledged that sin had af-

fected Israel’s relationship with their holy God. They had 
not “obeyed the voice of the Lord our God” (vs. 10). Isra-
el had been chosen by God even before they became a 
nation. He had been faithful to keep all of His promises 
to them. The only way that relationship could be broken 
was by their disobedient actions toward Him. Since 
prayer in its very essence involves fellowship with God, 
their disobedience had destroyed that relationship. 

The spiritual growth of a believer is always stunted at 
the point of disobedience to God. When we are faced 
with a direct command of Scripture and we choose to 
disobey, our prayer lives will definitely be hindered. 

Sin in the life of the nation of Israel had removed them 
from the place of God’s blessing. Their captivity should 
not have taken them by surprise; much of the language 
of Daniel’s prayer comes from the book of Deuterono-
my, which the people of Israel knew very well. God had 
told them before they ever entered the Promised Land 
that He would judge them for disobedience. We still 
serve the same God, and He will not bless sin. When 
we really desire personal revival, we must face our own 
personal sin and seek cleanliness through confession. 

A DESIRE FOR DIVINE INTERVENTION 
Daniel stands tall as an example of how we should 

pray because he believed that there was a need 
for God to intervene in the affairs of his life and his 
nation. The requests he made for divine intervention 
were very specific.

He asked God to provide forgiveness for sin and to 
turn away His anger. He asked God to make it possible 
for the temple to be restored and the city of Jerusalem 
to be rebuilt. He asked God to demonstrate His power 
and restore His glory through the mighty acts He would 
accomplish for His people. 

Our prayer lives will increase to the extent to which 
we desire divine intervention in specific areas of our own 
lives and the world in which we live. God has provided the 
way of forgiveness through the death and resurrection of 
Jesus Christ. He will always hear our prayers of confes-
sion, and He will always bestow forgiveness in response.

God’s promises in His Word will always be fulfilled, 
so the practice of praying God’s Word will always be 
effective. We must be sure that we are also learning 
to obey the Word as we acknowledge our desire to 
see His promises fulfilled. 

A desire to see God honored, worshipped, and 
adored should form the basis for every petition of 
the believer. The promise that we will have anything 
we ask in His name reminds us that effective, fervent 
prayer always grows from the desire to have that 
which glorifies God (John 14:13). 

Simply resolving to go through the act of prayer 
three times a day like Daniel, or even five times a 
day like a dedicated Muslim, does not guarantee 
the fervency in prayer that we desire. But immersing 
ourselves in the study of God’s Word, seeking a more 
complete knowledge of and intimacy with God, ac-
knowledging and confessing our sins, and specifically 
calling for divine intervention in our lives will make us, 
like Daniel, men and women of greater prayer. H



  by TimOthy l. WhiteheAD, D.Min. 

In a nation increasingly given to adopt-
ing a pluralistic and secularistic phi-
losophy, Americans, seemingly, have 
forgotten how to be thankful. Oh, we 

give lip service to thankfulness, but do 
we really understand what it means to 
be thankful?

HISTORY 
While not all historians agree, the 

Thanksgiving holiday seems to find its 
roots in English traditions dating from the 
Protestant Reformation. During the reign 
of Henry VIII, days of thanksgiving and 
special thanksgiving religious services 
became important. Before 1536, there 
were ninety-five church holidays, plus 
fifty-two Sundays, when people were 
required to attend church and forgo work. 
The 1536 Reforms reduced the num-
ber of church holidays to twenty-seven, 
but many Puritans wished to eliminate 
completely all church holidays, including 
Christmas and Easter. The holidays were 
to be replaced by specially-appointed 
days of fasting or thanksgiving in re-
sponse to events that they viewed as acts 
of special providence—special blessings 
seen as coming from God (“The Religious 
and Cultural Origins of Thanksgiving,” 
www.worldreligionnews.com).

In the United States, Thanksgiving 
Day is commonly traced to a sparse-
ly documented 1621 celebration of 
Thanksgiving at Plymouth in pres-
ent-day Massachusetts, prompted by 
a good harvest. Pilgrims and Puritans 
emigrating from England in the 1620s 
and 1630s then carried on the traditions 
of days of fasting and days of thanksgiv-
ing (Baker, Thanksgiving: The Biography 
of an American Holiday, UPNE). 

Several observances were held in 
early New England that have been iden-
tified as the “First Thanksgiving.” Later, 
religious thanksgiving services were de-
clared by civil leaders such as Plymouth 
Colony Governor William Bradford. In 

1623, he planned the Massachusetts 
colony’s celebration and fast.

During the Revolutionary Period,  
proclamations were made by royal 
governors, by John Hancock, by Gen-
eral George Washington, and by the 
Continental Congress, all calling on 
citizens to give thanks to God for fa-
vorable events. As president, George 
Washington proclaimed the first na-
tionwide Thanksgiving celebration, 
marking November 26, 1789, “as a 
day of public thanksgiving and prayer 
to be observed by acknowledging with 
grateful hearts the many and signal 
favours of Almighty God” (Baker). 

Where and when the first American 
Thanksgiving was actually held, how-
ever, is a matter of great debate. It is 
suggested that the American holiday’s 
true origin was the New England Cal-
vinist Thanksgiving and was observed 
on various dates throughout history. 
Initially, the date for observing the 
Thanksgiving holiday varied from state 
to state, but by the beginning of the 
nineteenth century, the last Thursday 
in November had become the cus-
tomary date in most states. An official 
day for Thanksgiving was called for by 
presidential proclamation in 1863. It 
was to be observed on the same date 
in all states.  In an attempt to engender 
a sense of unity between the northern 
and southern states, which had been 
torn apart by the Civil War, Abraham 
Lincoln declared the date to be the 
final Thursday in November for all the 
states.  However, due to the ongoing 
war and the South’s refusal to recog-
nize Lincoln’s authority, the Thanksgiv-
ing date was not established nationally 
until after Reconstruction (Baker).

On December 26, 1941, President 
Franklin D. Roosevelt signed a joint res-
olution changing the national Thanks-
giving Day from the last Thursday in 
November to the fourth Thursday, 
where it remains to this day (Baker).

BIBLICAL CONCEPT OF 
THANKSGIVING

As with so many things, what began 
as an observance with biblical signif-
icance has become something quite 
different. For example, in the world at 
large, Christmas has long-since ceased 
to be an observance of the Saviour’s 
first advent with its blessings of salva-
tion from sin, the anticipation of Christ’s 
imminent return, and the establishment 
of the promised kingdom. Likewise, 
Thanksgiving Day, originally devoted 
to recognizing and giving thanks for 
God’s gracious provision of those things 
needed to produce a bountiful harvest 
(sun, rain, soil nutrients), has long since 
become a customary break from work 
and a day for food and watching football 
with family and friends. And while rest is 
indeed a blessing—and there certainly is 
nothing wrong with spending time with 
family and friends (I’ll probably watch a 
game or two myself)—as Christians, we 
dare not forget the Scripture’s injunc-
tions to thankfulness and thanksgiving!

Christ once healed ten lepers of the 
dreaded death sentence of leprosy, 
but only one returned to thank Him 
(Luke 17:11-19). Scripture records no 
expression of thanks by Peter when 
the impetuous disciple, having been 
invited by Christ to walk to Him on 
the water, subsequently sank and was 
saved from drowning by His divine 
hand (Matt. 14:22-33). 

What does the Word of God say 
about thankfulness? When, where, 
and how should we demonstrate 
thankfulness?

ILLUSTRATIONS OF 
THANKSGIVING 

Scripture reveals several aspects of 
thanksgiving. It is commanded (Phil. 4:6). 
It should be offered to God (Ps. 50:14), 
to Christ (I Tim. 1:12), and in the name of 
Christ (Eph. 5:20). It should characterize 
private worship (cf. Dan. 6:10) and public 
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Thanksgiving 
or 

Thanks Giving?
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worship (cf. Ps. 35:18). We should give 
thanks in and for everything (II Cor. 9:11; 
I Thess. 5:18), before meals (cf. John 
6:11; Acts 27:35), always (I Thess. 1:2), 
and when remembering God’s goodness 
and mercy (Pss. 106:1; 107:1; 136:1-
3). We should be thankful for the gift of 
Christ (II Cor. 9:15), for deliverance 
from indwelling sin (Rom. 7:23-25), for 
victory over death and the grave (I Cor. 
15:57), for the salvation of others (Rom. 
6:17), for the faith of others exhibited 
in the body of Christ (1:8), for love ex-
hibited by others (II Thess. 1:3), for the 
nearness of God’s presence (Ps. 75:1), 
and for daily supplying our needs (cf. 
Rom. 14:6-7; I Tim. 4:3-4). We should 
give thanks for all men (cf. I Tim. 2:1), 
when interceding for others (cf. II Tim. 
1:3), and with any prayer (cf. Col. 4:2). 
Ministers are appointed to offer thanks 
in public (cf. I Chron. 16:4, 7; II Chron. 
31:2). Believers, in particular, should 
abound with thanksgiving (Col. 2:7) and 
should come into God’s presence with 
it (Ps. 95:2).

Thankfulness was exemplified of-
ten throughout redemptive history—
namely, by the Levites (II Chron. 5:12-
13), by Daniel (Dan. 2:23), and even by 
Jonah (Jonah 2:9). Thanksgiving was 
given by Simeon upon his seeing the 
infant Messiah (Luke 2:28), by Anna, 
who had seen the Redeemer of Israel 
(vs. 38), and by the Apostle Paul on 
several occasions (Acts 28:15; Rom. 
6:17; I Cor. 15:57). Even Christ gave 
thanks (Mark 14:23); and the angel-
ic hosts, likewise, engage in it (Rev. 
7:11-12).

SUGGESTIONS
Scripture makes it clear that the 

unbeliever will always behave in an 
egocentric, selfish manner. Scripture, 
however, makes it equally clear that a 
child of God is to imitate his Lord just 
as the church is to exemplify her Lord 
in this world. So then, as it relates to 
our topic, how should we be doing 
that? Here are five suggestions:

1. Ask the Holy Spirit to keep the 
concept of thankfulness foremost in 
your heart and mind. A thankful heart 
is His desire, and we know that God 
answers prayers offered within His will 
(I John 3:22; 5:14). 

2. Covenant before the Lord that 
you will begin to verbalize your thank-
fulness. While God reads our hearts, 
others do not. The simple act of ex-
pressing thanks to God for His bless-
ings will impact you spiritually and can 
positively impact those around you.

3. Determine now that you are going 
to become more obedient to Scripture 
in this area by identifying and concen-
trating on those areas wherein you 
can express thanks to others—both 
to those in the body of Christ as well 
as to unbelievers. Moreover, the verbal 
expression of genuine thanks may be-

come the avenue the Lord is pleased 
to use to witness to an unbeliever.

4. An old hymn says, “Count your 
blessings, name them one by one: / Count 
your blessings, see what God hath done” 
(Oatman). The act of expressing thanks 
to God for His Person, Word, and works 
will be a personal blessing in and of itself.

5. Begin keeping a journal. Each day, 
concentrate on one thing for which to 
be thankful. The keeping of the journal 
will enable you to maintain an accurate 
record of those things for which you 
are thankful and will simultaneously re-
mind you to thank God for something 
new each day (cf. Lam. 3:22-23).

What a tragedy for a lost world to 
see so little genuine thankfulness from 
the body of Christ. Conversely, what 
a marvelous testimony to a godless 
generation to see His people not mur-
muring or complaining but expressing 
genuine, heartfelt gratitude for all that 
God has done for us—not only on 
this special holiday but also on every 
day throughout the year. As Peter so 
clearly instructed, “Having your con-
versation honest among the Gentiles: 
that, whereas they speak against you 
as evildoers, they may by your good 
works, which they shall behold, glorify 
God in the day of visitation” (I Pet. 2:12).

CONCLUSION
Americans, generally, know the pil-

grim account of the first Thanksgiving. 
Few, however, know the Native Ameri-
can side of the story. According to Eric 
Mataxas in Squanto and the Miracle of 
Thanksgiving, around 1608, some En-
glish traders sailed into what is today 
Plymouth, Massachusetts. When the 
native people came out to trade, they 
were captured, transported to Spain, 
and sold into slavery. 

One boy, Squanto, was bought by a 
Spanish monk, who treated him kindly 
and taught him Christianity. Squanto 
later met a man named John Slaney, 
who sympathized with Squanto’s desire 
to return to his homeland and years later 
found a ship for him bound for America. 
Upon his arrival in Massachusetts, how-
ever, Squanto discovered that an epi-
demic had decimated his entire village. 

Squanto had asked, “Why had the 
white man’s God allowed this?” 

One year later, however, his question 
was answered. A shipload of English 
settlers arrived and occupied the very 
land once used by Squanto’s people. 
He greeted them in English, and ac-
cording to Governor William Bradford, 
he “became a special instrument sent 
of God to show [us] how to plant corn, 
where to fish and to procure other 
commodities” (Mataxas).

Reminiscent of the account of  
Joseph (Gen. 37 —50), who could have 
taken revenge on his brothers, how 
thankful those pilgrims must have been 
for God’s provision for their needs 
through a surviving former slave—now 
a believer—who was willing to be used 
by God. As he was dying, Squanto 
requested that Governor Bradford pray 
for him “that he might go to the English-
man’s God in heaven” (Metaxas).  

Soon, Thanksgiving Day will have 
come and gone, and the world’s thoughts 
will turn to Christmas. For a child of God, 
however, gratitude is neither seasonal 
nor optional and should be evident to an 
ungrateful world every day of the year! 

So, for you and your family and 
friends, will it be “Thanksgiving Day” 
as usual this year? Or, starting now, will 
you become biblically thankful? H

“Give thanks unto 
the Lord; for he is 

Good; for his mercy 
endureth for ever” 
(i chronicLes 16:34).
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           by A. KOshy muthAlAly, Ph.D. 

HeRe in our western culture, we 
stress the need for indepen-
dence. I, personally, think that 
this is a good thing. We train our 

children to stand on their own two feet.
We are often told that we will do well 

as long as we work hard and are able 
to earn a living. And this is normally 
true. Hard work is often recognized and 
even rewarded. Independence is re-
garded favorably. Dependence is often 
frowned upon. Frankly, there is nothing 
wrong with being independent, if ap-
proached with the right perspective.

Our children are taught very early to 
babysit and earn their own pocket mon-
ey. This is a good life lesson. It teaches 
hard work and the value of money. It 
shows our children that when money is 
not handled wisely, it will vanish quickly.  

We train our children to work hard, per-
haps to get part-time jobs when they are 
in high school and college so that they 
can use their own money instead of be-
ing completely dependent on their par-
ents. There is nothing inherently wrong 
with this. At some time, our children will 
certainly need to move out of the comfort 
of the parental nest; however, when we 
insist that our children should leave home 
when they are eighteen simply because 
we want more personal freedom, there 

may be some things to consider first. 
It has been reported that there is a 

trend involving adult children returning 
home to live with aging parents to save 
on rent. In such situations, we must 
consider whether independence is be-
ing lost or whether something is being 
gained, such as parental wisdom that 
comes with age. In return, we need to 
make sure that our parents receive the 
care that they need in their golden years. 

Some parents are referred to as “heli-
copter parents” because they keep their 
children, even as teenagers, on a short 
leash. This is not advisable. As children 
grow, we need to progressively let them 
make their own choices and maybe 
even allow them to fail so that they can 
learn some life lessons the hard way. 
There ought to be a balance between 
independence and dependence. 

One problem with being overly inde-
pendent is that it causes a disconnec-
tion from those who could be helping 
to shape us as we grow into maturity. 
When we leave home at a tender age 
as a rite of passage, it could also take 
away all the good influences of a Chris-
tian upbringing in the home, especially 
when one is needing it the most. Yes, 
the young person is elated with the 
newfound freedom until the bills are due!  

Premature independence often 
comes with a price. There is a lack of pa-

rental guidance and influence in the right 
direction at a very crucial time in one’s 
life. One point that we can take from the 
story of the prodigal son in Luke 15:11-
31 is that God designed parents and 
children to receive from each other what 
one can only get from family. Growing 
up in wisdom with God and man is a 
slow and seasoned process leading up 
to being ready to live independently. 

As parents, we are to raise our children 
with godly values. This might include a 
lot of restrictions, but “he that begetteth a 
wise child shall have joy of him” in the end 
(Prov. 23:24). Likewise, we are called to 
take care of our elderly parents when they 
become old and infirm. Ephesians 6:2-3 
promises those who honor their parents 
that they will “be well . . . and . . . mayest 
live long on the earth.” 

Making this kind of interdependence 
happen will mean giving up your per-
sonal independence to care for those 
who have given you life and blessing. 
“God setteth the solitary in families” is 
the pronouncement of the Almighty God 
(Ps. 68:6). We cannot ignore the fact that 
when we are married, God calls us to 
shift our priorities to our spouse and then 
our children, but the emphasis on close 
family dependence always remains un-
changed. We are to care for each other. 

When reading the story of the prod-
igal son in the Bible, the fact that the 

Christian Psychology
Has Our 

INDEPENDENCE 
Taken Us Too Far?
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young son soon lost the fascination for 
his short-lived independence cannot 
be missed. Sitting among the pigs, 
he longed for food while he watched 
the animals enjoying their meal (Luke 
15:16). Then, he came to his senses 
and made the firm decision to return 
home to his father. He might not have 
realized it, but his decision exemplifies 
that family and relationships are vital 
gifts that God has given to man. 

His choice to return home came 
with consequences, as did his leaving 
previously.  He would again have to 
live by his father’s rules in his father’s 
home. Even though he was ready to 
come back home, it probably was not 
easy for the young man, for in making 
that decision to come home, he was 

giving himself back to dependence on 
his father and his family. Being inde-
pendent is certainly not a bad thing, but 
we need to see that we must balance 
independence with dependence and 
even some interdependence. It was 
with this kind of dependence in mind 
that God created families for us. Our 
growth toward maturity is important, 
but those closest to us in our growing 
years help us get there.

The many influences around us 
shape us for a lifetime. Excessive free-
dom sometimes robs us of godly influ-
ences. We need families. In addition 
to a biological family, or when one is 
lacking, our local churches can be 
God’s special family arrangements for 
us as a spiritual house. Peter calls the 

body of Christ a “spiritual house” built 
with “lively stones” to form the house 
of God (I Pet. 2:5). This, to me, speaks 
of interdependence. Our fellow Chris-
tian believers in the church help shape 
our thinking and our faith.

It is important for us to realize that 
curtailing our independence is not 
always a bad thing. Paul himself ad-
dressed this issue when he said that 
when we give ourselves over to Jesus, 
we do put ourselves under the new 
management of grace (Rom. 6:14). 

Sometimes our independence goes 
too far. Like the prodigal son, we need 
to get back home to do what our Heav-
enly Father requires of us and live by His 
rules and receive His grace, love, and 
wisdom. H 

by DARRell W. mcKAy, m.A. 

The three-word title for this 
quarter’s column indicates 
that we will be looking at sev-
eral words. The three words 

are variations of the same word in the 
original language. Though one is some-
times translated from a different word, 
they share in translation at times. Our 
study is confined to the New Testa-
ment, and all words are from the Greek. 

MARKET (agora)
This noun actually refers to a public 

place where business would be trans-
acted. It often was in the central part of a 
village, which made it a convenient spot 
for merchants to display their wares. 
Other activities at an agora likely includ-
ed public meetings, debates, the set-
tling of legal matters, and the like. In one 
parable of laborers in a vineyard, Jesus 
spoke of hiring workers in one of these 
marketplaces (Matt. 20:3). These were 
large enough places to accommodate a 
fairly sizable crowd for various reasons.

PURCHASE (agoradzo)
This is a verb form of the word agora 

and basically means to go to a mar-
ketplace to make a purchase. We find 
the word on the lips of the disciples of 
Jesus leading up to the feeding of the 
five thousand when they suggested He 
send the crowd away so they could buy 
food (Matt. 14:15 [“buy”]). Not everyone 

in Israel or in the Greek-speaking world 
at the time went to an agora to make a 
purchase. Many did, of course, but oth-
ers went there to work, to sell, or meet 
someone, and this word would not be 
used of them. Agoradzo carries with 
it the strong implication of frequently 
going to where merchandise was avail-
able for purchase, and the person was 
intent on buying something.

REDEMPTION (exagoradzo)
A close look at the word will reveal 

it to be another verb form of “agora,” 
with a prefix of “ex” signifying what-
ever was purchased was taken out of 
the marketplace. Whatever it was no 
longer belonged to the seller and now 
was the property of a new owner and, 
therefore, off the market and out of the 
marketplace. It speaks of a buyer going 
to the agora with the intent to make a 
purchase and, in fact, doing so before 
leaving with the purchase in hand. 

The Apostle Paul uses this word to 
speak of the work of Jesus in redeeming 
people from the curse of the law (Gal. 
3:13; 4:5). Jesus came with the intent 
of redeeming sinners. It is also found 
in Paul’s admonition for believers to 
“redeem the time” (Eph. 5:16), meaning 
to make the most of one’s opportunities.

Another word sometimes translated 
redemption is lutroo, and it is found 
in the conversation between two of 
Jesus’ disciples and the Lord on the 
way to Emmaus (Luke 24:21). The fun-

damental meaning of the word is to set 
something free, or to loose it. These 
disciples were heartbroken following 
the crucifixion of Jesus and were going 
home when the risen Christ appeared 
to them and struck up a conversation.  

They told this “stranger” that they 
thought Jesus was the one who was 
going to redeem (set free, loose) Israel. 
This redemption does not refer to buy-
ing anything, but rather to loosening the 
bonds of Rome, thus allowing Israel to 
govern itself. The Jews had not had their 
own king since before the Babylonian 
Captivity, and the latest foreign control 
over them was Rome. They looked for-
ward to the fulfilling of prophecy where-
by they would have a king from David’s 
line sitting on David’s throne, therefore 
making Israel a sovereign nation. The 
death of Jesus had dashed their hopes.

Of course, we know the Lord will one 
day set up His kingdom according to the 
prophecy, but we also have the complet-
ed Scriptures today, and they did not. For 
us, the important thing is to personally 
appropriate the work of Christ on the 
cross, which He purposely accomplished 
in order to redeem (purchase) us and all 
who will believe (John 3:16-18, 36; 5:24). 
Jesus came to save us from our sins, and 
the price He paid to redeem us, even to 
loosen us from our sins, was His own 
blood. Redemption is an accomplished 
fact, but it must be personally received 
through faith in Jesus. H

What’s in a Word?
Market, Purchase, Redemption



ONE of the most aggravating experiences 
of life is to purchase a product, bring it 
home, and discover an obvious flaw in the 
merchandise. This necessitates taking the 

product back and exchanging it or getting a refund. 
This is inconvenient and time consuming. 

There are those who claim that the Bible is flawed 
merchandise. They contend that the Bible contains 
errors and false ideas. Such a weak view of parts of 
Scripture casts doubts about the Bible as a whole. 
Critics invariably reason that if the Bible can be wrong 
at one point, it can be wrong at other points.  

Bible teacher John Macarthur wrote, “If the Bible is 
the Word of God, it must be truth unmixed with error. 
Each detail—including the historical, geographic and 
scientific ones—must be accurate. If we doubt even 
one point of Biblical truth, we open the door to denial 
and unbelief of it all” (“The Assault on the Virgin Birth,” 
Decision Magazine). 

The problem for those who charge that the Bible is 
fallible is that they are in contradiction with the view that 
Jesus has of Scripture. In Luke 24:25, Jesus rebuked 
His disciples, “O fools, and slow of heart to believe all 
that the prophets have spoken.” He could not have 
made such a statement unless He truly believed that 
the Scripture is an infallible revelation from God. 

Jesus also revealed His complete confidence in 
Scripture in John 10:35 when He declared, “the scripture 
cannot be broken.” The point that He made was that at 
no point can the authority of Scripture be annulled or set 
aside. Such a blanket affirmation about Scripture indi-
cates that He believed in the total inerrancy of Scripture. 

One of the greatest demonstrations of Christ’s 
complete confidence in the Scriptures occurred 
when He was tempted by Satan in the wilderness 
of Judea. In response to each temptation, Jesus re-
sponded with the words, “It is written,” followed by a 
reference to a specific Scripture. To Jesus, whatever 
was written in the Scripture was the last word on any 
subject. It was the final and supreme authority. 

In light of Jesus’ belief in the infallibility of Scripture, 
it seems inconsistent and audacious for someone to 
confess Jesus as his Lord and hold a view of Scripture 
that contradicts the view that Christ held. Christ must be 
Lord of all—even of our view of the nature of the Bible. 

Some might argue that all of the Scriptures referenced 
so far in the article tie into the Old Testament, thus leav-
ing the New Testament void of Christ’s endorsement. 
In other words, the Old Testament may be inspired but 
not the New Testament. This approach, however, is 
erroneous because Jesus pre-authenticated the New 
Testament before it was written. In John 14:26, Jesus 
predicted that the Holy Spirit would provide accurate re-
call of all that He had taught His disciples. This explains 
how the apostles could accurately recall the multitude 
of details of all that Jesus had taught them many years 
after He had spoken them. (Bible scholars believe that 
John wrote his Gospel many decades after the time of 
Christ.) It is obvious that Jesus had in mind a miraculous 
work of the Spirit, for this kind of recall would have been 
humanly impossible. 

In John 16:13, Jesus also promised that the Spirit 
would guide them into all the truth (the Greek text has 

Sermon 

The Bible: 
God’s Perfect 
Workmanship
by KARl KlOPPmAnn
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the definite article). The apostles would be given all the 
truth by the Holy Spirit. This encompasses the entire 
New Testament canon and guarantees that the New 
Testament writings would be the truth without error. 

It is clear that both the Old and New Testaments 
were endorsed by Christ. On the basis of Christ’s 
words, we can be assured that the Bible is not 
flawed merchandise!

Regarding the divine inspiration of the New Tes-
tament writings, we also have the teaching of the 
Apostle Paul. In II Timothy 3:16, Paul assured Tim-
othy that all Scripture was divinely inspired, literally 
God-breathed. Because God is absolutely true, 
everything that He breathes out must be as true as 
God Himself. 

According to Paul, everything that can lay claim 
to being Scripture has been breathed out by the 
God of truth; therefore, all Scripture is profitable for 
teaching (II Tim. 3:16). If any part of Scripture were 
in error, how could Paul say that all Scripture is prof-
itable for teaching? God surely does not want error 
taught authoritatively to people. Paul insisted that 
those who teach must teach with all authority (Titus 
2:15). How could a teacher authoritatively teach a 
biblical text that is flawed? 

In the New Testament era, 
all public teaching was to be 
done with a sense of speak-
ing “the oracles of God,” 
meaning that they spoke as 
if they were speaking the 
very words of God (I Pet. 
4:11). This implies authority 
and a text understood to be 
God’s Word. 

Some critics of divine inspiration argue that the 
New Testament writings were never looked upon as 
Scripture; therefore, there is no guarantee that they 
were God-breathed. This, however, is not a valid 
criticism. There are many indications that as the 
New Testament writings were accepted by the early 
church, they were recognized as Scripture. 

For example, in I Timothy 5:18, Paul stated, “the 
scripture saith,” and then quoted from Deuterono-
my 25:4 and Luke 10:7, indicating that he regarded 
both the Old Testament passage and the New Tes-
tament passage as being Scripture. 

Another example of New Testament writings be-
ing declared Scripture is found in II Peter 3:15-16. 
In these verses, Peter referred to Paul’s letters as 
being distorted by false teachers, as they do the 
other Scriptures, implying that Paul’s letters were 
Scripture. 

The reason why the New Testament writings 
were accepted as Scripture is because they were 
immediately placed on par with the Old Testament 
Scriptures. In II Peter 3:2, Peter wrote, “That ye 
may be mindful of the words which were spoken 
before by the holy prophets, and . . . of the Lord and 
Saviour.” Peter gave equal weight to both the Old 
Testament and the apostolic writings.  

In further support of the divine inspiration of the 
Bible, we must note the practice of the biblical 

writers to quote specific passages of Scripture 
and preface those quotes with “God said.” In other 
words, what Scripture says, God says. For exam-
ple, Moses wrote, “Therefore shall a man leave his 
father and mother, and shall cleave unto his wife: 
and they shall be one flesh” (Gen. 2:24). Christ 
quoted these exact words of Moses and said that 
God had spoken them (Matt. 19:4-5). 

Another example of this is found in Hebrews 3:7-11, 
where the writer states, “as the Holy Ghost saith” and 
then quotes Psalm 95:7-11. The practice of quoting 
Scripture and saying that “God said it” indicates that 
the writers believed that when “God said” appears in 
the Scriptures, it supports the fact that the Scriptures 
are inspired by God. 

Another practice of the early church that supports 
the divine inspiration of the Scriptures as a whole is 
the fact that they read from both the Old and New 
Testaments in their worship services. It seems clear 
from I Timothy 4:13 that Paul exhorted Timothy to 
devote himself to reading, to preaching, and to teach-
ing. The reference to “reading” most likely refers to 
the practice of reading the Old Testament Scriptures 
in the public services. However, the New Testament 

writings were also read in 
the services. Paul wrote in  
Colossians 4:16, “And 
when this epistle is read 
among you, cause that it 
be read also in the church 
of the Laodiceans; and 
that ye likewise read the 
epistle from Laodicea.” 

The importance of 
reading the New Testament letters was stressed in 
I Thessalonians 5:27, where Paul wrote, “I charge 
you by the Lord that this epistle be read unto all the 
holy brethren.” The words “charge” (literally, “put 
you under oath”) and “before the Lord” show how 
important it was to read the apostolic writings in 
the services.  

One final support worth mentioning for the divine 
inspiration of the Bible is the Bible’s indestructi-
bleness. Satan has relentlessly attempted to rid 
the world of the Bible, but he has not succeeded. 
The world is full of Bibles, available in multitudes of 
translations. 

Theologian Bernard Ramm made this observation 
concerning the indestructibleness of the Bible: “A 
thousand times over, the death knell of the Bible has 
been sounded, the funeral procession formed, the 
inscriptions cut on the tombstone, and the commit-
tal read. But somehow the corpse never stays put” 
(Protestant Christian Evidences, Moody Press).  

The Bible cannot be destroyed by the attacks of 
men because it is the Word of God and, therefore, in-
destructible. It is the anvil that destroys every hammer 
that comes down against it. “For all flesh is as grass, 
and all the glory of man as the flower of grass. The 
grass withereth, and the flower thereof falleth away: 
but the word of the Lord endureth for ever” (I Pet. 
1:24-25). Hallelujah! H

to Jesus, whatever was 
written in the scripture 

was the Last word on any 
subJect. it was the finaL 
and supreme authority.
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by lARRy V. cRutchfielD, Ph.D.

AN IMPORTANT NEW DISCOVERY
The disease of leprosy has terrified mankind 

throughout the centuries. Historically, it was seen as 
a disease that not only ravaged its victims physically 
but also resulted in their ostracism and complete 
alienation from all spheres of normal life. 

There are some, however, who doubt that  
biblical leprosy was really 
that serious. They dismiss 
the possibility that it includ-
ed Hansen’s disease, the 
modern name for leprosy. 
However, a recent archae-
ological discovery settles 
the matter decisively, while 
revealing another deadly 
disease hiding in leprosy’s 
dark shadow. 

Dr. James Tabor relates 
how he, fellow archaeolo-
gist Shimon Gibson, and 
five of their students made 
this important new discovery on June 14, 2000. 
The group was exploring abandoned tombs in 
the two-thousand-year-old Akeldama cemetery 
in Jerusalem when they suddenly stumbled upon 
a “freshly robbed” tomb. Tabor said, “We could 
see broken ossuaries, scattered bones, and dis-
placed soil where the invaders had removed the 
blocking stone to the tomb and tunneled inside” 
(“The Only Ancient Jewish Male Hair Ever Found,” 
Bible History Daily).

This tomb, later named the “Tomb of the 
Shroud,” was one of seventy other family tombs 
in the Akeldama cemetery. It is the site of some 
of the most exquisitely decorated, upscale tombs 
in Jerusalem. This ancient area is located in the 
Hinnom Valley, just southwest of the Old City of 
Jerusalem near the Jaffa Gate. 

A team was soon formed to excavate the Tomb 
of the Shroud. It included Professor Gibson as the 
director and Tabor, veteran of twenty seasons of 
excavation and professor of Christian origins and 
ancient Judaism at the University of North Caro-
lina at Charlotte (UNCC). Dr. Boaz Zissu was also 
included in the project, which excavated on behalf 
of the Israel Antiquities Authority and UNCC. 

JEWISH BURIALS AND LOCULUS ONE
To appreciate the Tomb of the Shroud’s sig-

nificance, an understanding of Jewish burial 
practices in New Testament times is necessary. 

Jewish burials were typically done in two parts. In 
the primary burial, the deceased was placed in a 
loculus, a tunnel-like burial recess (or niche) hewn 
out of the tomb wall. 

About a year later, after the body had decom-
posed, a “secondary burial” took place. At that 
time, the individual’s bones were gathered from 
the loculus and placed in a wall niche repository 
or a stone ossuary (a small bone box). Secondary 
burial in ossuaries was a uniquely Jewish practice.

What archaeologists found 
upon entering the Tomb of 
the Shroud was a very atyp-
ical burial. They encountered 
a loculus, later designated 
Shroud Loculus 1 (SC1), that 
was completely walled off 
with a blocking stone and 
sealed with white plaster. 
When the excavators cleared 
away the sealing material, 
they were startled by what 
they saw. 

“This amazing three level 
tomb, cut into bedrock,” wrote Tabor, “contained 
in a lower [burial] niche . . . the partially pre-
served skeletal remains of a male with a badly 
deteriorated cloth burial shroud still visible! We 
could hardly believe our eyes.” Later, the shroud 
was radiocarbon dated to the time of Jesus. This 
news, says Tabor, “made headlines around the 
world.”

First-century cloth had previously been found in 
arid parts of Israel. But this discovery in Jerusalem’s 
more humid environment was a first. The discovery 
of another organic substance in SC1, a clump of the 
shrouded man’s hair, was also unique. According to 
Tabor, no sample of Jewish male hair had ever been 
found persevered in Israel before. 

But why had organic material like the burial 
cloth and a clump of human hair survived? Tabor 
responds, “Apparently that niche, sealed with a 
blocking stone, had a geological fissure that kept 
water from seeping in and rotting the material.” 
However, an even more plausible, though com-
pletely unexpected, explanation would eventually 
come to light. 

A BIOARCHAEOLOGICAL ANALYSIS
The man buried in the Tomb of the Shroud  

Loculus 1 (SC1) clearly had not received a sec-
ondary burial. If he had, the remains of the shroud 
would have been destroyed. This is no doubt a key 
reason for the cloth’s survival.

Akeldama Cemetery: 
DNA Reveals Secrets of 

Jesus-Era Tomb

yet Jesus was ever 
ready to extend his 

heaLinG hand and do 
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the most untouchabLe 
wretches amonG the 
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This discovery raised puzzling questions for 
the archaeologists. First of all, why was there no 
secondary burial? And secondly, why was the en-
trance to this part of the tomb so thoroughly sealed 
off and left untouched for some two thousand 
years? Finally, and perhaps more telling, did these 
two questions share a common answer?

The answers to such questions required an in-
depth analysis of this tomb that was not possible 
using standard archaeological methods. There-
fore, a team of scientists was assembled to do 
a “molecular investigation,” a bioarchaeological 
analysis of the ancient tomb. The team’s findings 
would prove to be groundbreaking!

This interdisciplinary team of molecular re-
searchers included Dr. Carney D. Matheson,  
anthropologist and Scientif ic Of f icer of  
Lakehead University’s Paleo-DNA Laboratory 
(Canada). Matheson was joined by Professors 
Mark Spiegelman and Charles Greenblatt of the 
Sanford F. Kuvin Center for the Study of Infectious 
and Tropical Diseases at Hebrew University, Jeru-
salem. Several other prominent scientists joined 
the team as well (Matheson et al., “Molecular Ex-
ploration of the First-Century Tomb of the Shroud 
in Akeldama, Jerusalem”).

The special focus of this team was summa-
rized by Dr. Matheson: “More than twenty stone  
ossuaries for collecting human bones were 
found, along with textiles from a burial shroud, 
hair and skeletal remains. The research pre-
sented here focuses on genetic analysis of the 
bioarchaeological remains from the tomb using 
mitochondrial DNA to examine familial rela-
tionships [specifically maternal relatedness] of 
the individuals within the tomb and molecular 
screening for the presence of disease.”

DNA DETECTS DEADLY DISEASES
Molecular analysis has been proven effective 

in detecting mycobacterium tuberculosis and 
mycobacterium leprae (leprosy). Consequently, 
all of the osteological (bone) samples in the Tomb 
of the Shroud were screened for the DNA related 
to these two diseases. Three individuals in the 
shroud tomb tested positive for mycobacterium 
tuberculosis (Matheson).

Matheson asserted that “Tuberculosis is an 
opportunistic pathogenic disease [that is both] 
common and generally fatal in antiquity through-
out Europe and the Middle East. The shrouded 
individual (SC1) and two infants (SC2) were ge-
netically confirmed to contain the DNA from M. 
tuberculosis.” In addition, the shrouded male also 
tested positive for leprosy. Clearly, these diseases 
made no distinction between the rich and the poor 
in first-century Israel (Matheson). 

This discovery of leprosy is tremendously sig-
nificant. As Matheson points out, “The molecular 
identification of M. leprae from SC1 . . . is the ear-
liest molecularly confirmed case of leprosy (Han-
sen’s Disease) from Israel.” In his conclusion, he 
wrote that the discovery of both mycobacterium 

tuberculosis and mycobacterium leprae “is the 
oldest molecular confirmation” of both diseases 
“in Jerusalem.”

As noted above, clinical leprosy, called Hansen’s 
disease today, is the name of disease processes 
attributed to the microorganism mycobacterium 
leprae. Two main types have been identified: (a) the 
lepromatous type, the most severe and most likely 
the main biblical type, and (b) the tuberculoid type. 
Both types of leprosy manifest cruel symptoms 
and result in disfiguring deformities (Douglas and 
Tenney, The New International Dictionary of the 
Bible, Zondervan). 

Matheson explains the deadly effect of a dual 
infection with leprosy and tuberculosis: “the co-in-
fection of leprosy with tuberculosis is often the 
cause of death [like the SC1 man] as M. leprae in-
fection generates a compromised immune system, 
vulnerable to a subsequent [and more aggressive] 
M. tuberculosis infection that is still fatal in some 
parts of the world today.” 

SARA’AT AND HANSEN’S DISEASE
In modern times, some doctors are hesitant to 

include Hansen’s disease under the broad Hebrew 
designation sara’at. This is the word translated 
“leprosy” in Leviticus 13 and 14. But these chap-
ters are focused on the earliest possible detection 
of the disease. Therefore, they would not describe 
the symptoms of individuals with advanced-stage 
leprosy and already in isolation. 

Therefore, in response to the skeptics, others 
have argued that “the correspondence of the 
Levitical narrative with the signs and symp-
toms of lepromatous leprosy is so striking as 
to demand careful consideration. Those who 
repudiate the identification have been unable 
to suggest an alternative disease that would 
have so terrified the peoples of antiquity. . . . 
[Furthermore,] There is little doubt that most 
NT persons described as lepers did in fact 
have Hansen’s disease (Luke 5:12-15; 17:11-19)” 
(Unger and Harrison, The New Unger’s Bible 
Dictionary, Moody Publishers).

In light of the results produced by the molecular 
analysis of the Tomb of the Shroud, the inclusion 
of Hansen’s disease under the biblical designation 
of “leprosy” can no longer be disputed. It also en-
hances our understanding of the disease(s) that “so 
terrified” people in the ancient world. And here, with 
regard to the Akeldama tomb, it most likely explains 
why the shrouded man was so carefully sealed up in 
his loculus without undergoing a secondary burial. 

In effect, the life of a leper was a kind of living 
death. It has been said that in the medieval period, a 
priest would sometimes conduct a burial service for 
a leper before he was expelled from the city. Yet Je-
sus was ever ready to extend His healing hand and 
do the unthinkable—touch the most untouchable 
wretches among the Israelites (Matt. 8:3; Mark 1:41; 
Luke 5:13). The living testimony of a cleansed leper 
left the priests with no grounds for denying Christ. 
Indeed, something new had come to Israel! H
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Machaerus:  
Where Salome Danced

by R. lARRy OVeRstReet

The fortress of Machaerus is not 
named in the Bible, but it played a 

critical role in the life of a well-known 
Bible character, John the Baptist. 

LENGTH OF JOHN’S MINISTRY
John the Baptist prepared the way for 

Jesus within the time period of perhaps 
six months prior to his baptizing Jesus 
in the Jordan River (cf. Matt. 3:1-17). 
He continued his ministry for perhaps 
another six months, during which time  
Jesus called His first apostles (John 
1:35-51), performed His first miracle 
(2:1-11), visited Capernaum (vs. 12), and 
went to Jerusalem, where He cleansed 
the temple (vss. 13-25) and met with 
Nicodemus (3:1-21). After Jesus met 
with Nicodemus, John the Baptist tes-
tified that Jesus superseded him (vss. 
22-36). At that time, Herod Antipas took 
John the Baptist prisoner (Luke 3:19-20). 
Jesus then left Judea and journeyed to-
ward Galilee (Matt. 4:12), going through 
Samaria along the way (John 4). John’s 
total ministry time, therefore, was per-
haps a year. He remained in prison for 
another year, during which time he sent 
messengers to Jesus to inquire whether 
He really was the Messiah (Luke 7:20).

WHY JOHN WAS IMPRISONED
Much of John’s preaching was done 

in the area of Perea, which was east of 
the Jordan River and north of the Dead 
Sea. This area, along with Galilee, was 
under the jurisdiction of Herod Antipas 
(son of Herod the Great), who ruled 
from 4 b.c. until A.D. 39. 

Antipas married a daughter of the 
Arab king Aretas IV from Petra. Some-
time later, Antipas journeyed to Rome 
to seek benefits from Caesar. While 
there, he lodged with his half-brother 
Philip (a different Philip than the one 
named in Luke 3:1). Philip’s wife was 
Herodias, a granddaughter of Herod 
the Great, and their daughter was Sa-
lome. Antipas came to love Herodias, 
who was his niece. They divorced their 
spouses and married each other. 

As an Edomite, Antipas was consid-
ered a practicing Jew, and therefore, he 
was subject to the Jewish Mosaic Law. 
The divorce and remarriage of Antipas 
and Herodias was disobedient to the 
Law, which forbade the marriage of rel-
atives and also forbade a man to have 
relations with his living brother’s wife 
(Lev. 18:6, 16). John publicly rebuked 
them for their sin (Mark 6:16-18). 

Antipas, strongly prodded by Herodias,  
arrested John and imprisoned him (Matt. 
14:3-4). Herodias desired John’s death 
(Mark 6:19), but Antipas protected him 
and often listened to him (vs. 20). Antipas 
clearly knew that John was a righteous 
and holy man. Instead of repenting of sin 
and turning to God, however, Antipas 
chose to use his authority to arrest and 
imprison John to silence his voice.

WHERE JOHN WAS IMPRISONED
The Gospels specifically recorded 

that John was imprisoned, but none 
say exactly where. The Jewish historian 
Josephus, however, wrote that John 
“was sent a prisoner, out of Herod’s 
suspicious temper, to Macherus [sic], 
the castle I before mentioned, and was 
there put to death” (Antiquities of the 
Jews). Since Machaerus (the name 
means “black fortress”) is never men-
tioned in the Bible, many people are not 
familiar with it. It was, however, well-
known in ancient times.

Machaerus was a mountain fortress 
established by Alexander Jannaeus, 
the second Hasmonean king of Judea 
(103-76 b.c.). Herod the Great enlarged 
it. Archaeologists have determined that 
Herod the Great built a rectangular 
fortress wall (thirty feet high) atop the 
mountain, about 200 feet by 330 feet, 
with three corner towers, each about 
100 feet tall. Within that fortress area 
was a palatial courtyard, which was 
lined by twenty-four majestic columns 
when Salome danced there (Sauter, 
“Anastylosis at Machaerus,” Biblical  
Archaeology Review). It passed to  
Antipas after Herod the Great’s death. 

The site of Machaerus is located on 
the eastern shore of the Dead Sea, 
about forty-two miles south of Jericho 

and about thirty-three miles southwest 
of the modern city of Amman, Jordan. 
It is about sixty-five miles to Jerusalem. 
The fortress was built atop a mountain, 
which is about 3,600 feet above the 
Dead Sea. It was guarded by deep 
ravines on three sides and a fortress 
town on the fourth side. It was the most 
eastern point of the Herodian fortresses, 
and it served as the first defense against 
invasions from the east. It is said that 
smoke signals from the fortress were 
visible in Jerusalem.

Excavations have discovered numer-
ous cisterns, one of which is over fifty feet 
deep, along with the banqueting room, 
mosaic floors, and several thermal baths. 
It “was remote enough to keep dissa-
dents [sic] like John the Baptist out of the 
public eye where they could be executed 
quietly if the need arose” (“Machaerus,” 
www.bible-architecture.info).

Remains of two dungeons have also 
been found. One of these was thought 
to be where John the Baptist was im-
prisoned until the infamous dance of 
Salome. Although paintings of Salome 
commonly present her as a mature wom-
an and a beautiful temptress, that may 
be somewhat inaccurate. Antipas said, 
“damsel, Ask of me whatsoever thou 
wilt, and I will give it thee” (Mark 6:22). 
The Greek word for “damsel” is korasion, 
which occurs eight times in the New 
Testament. It is a diminutive form of the 
noun kor, “maiden,” referring to a young 
maid. This term occurs in Mark 5 when 
Jesus raised a “damsel” back to life. That 
girl is stated to be “of the age of twelve 
years” (vs. 42). Rather than being a se-
ductive adult, it may be that her dance 
pleased Antipas so much because at 
such a young age, she had learned how 
to dance to please men.

John the Baptist’s ministry was short 
and ended with his beheading. Was he 
a success? Can short ministries please 
God? Jesus said of His forerunner, 
“Among them that are born of women 
there hath not risen a greater than John 
the Baptist” (Matt. 11:11). Whether our 
service for Christ is short or long, we 
must be faithful to Him. H

Life and Times of Jesus
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1.  Simon Peter’s brother’s name was ____ (Matt. 4:18). 
a. John  
b. James  
c. Andrew  
d. Paul

2.  Peter’s profession was _____ (Matt. 4:18).   
a. carpenter  
b. sailor  
c. tax collector  
d. fisherman

3.  Peter ______ the water (Matt. 14:29).  
a. walked on  
b. swam  
c. rowed his boat on  
d. dived into

4.  Peter said Jesus is _______ (Matt. 16:16).  
a. a prophet  
b. a teacher  
c. the Christ  
d. a rabbi

5.  After Jesus was arrested, Peter was afraid and 
_______ he knew Jesus (Matt. 26:70).  
a. said  
b. cried  
c. laughed  
d. denied

6.  Peter _____ a lame man (Acts 3:6-7).  
a. preached to  
b. gave money to  
c. healed  
d. did not notice

7.  When Peter was in prison for preaching the gospel, 
_____ helped him escape (Acts 12:7). 
a. an angel of the Lord  
b. the soldiers  
c. the guards  
d. the other disciples

8.  In his first letter, Peter called himself an  _________, 
which means “one sent forth” (I Pet. 1:1).  
a. servant  
b. brother  
c. apostle  
d. disciple
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NET
FISH
PETER
ANDREW
BOAT
JESUS 

WALK
DENY
PREACH
ANGEL
APOSTLE
WATER

Multiple Choice

 You and Your BiBle

Peter
by JuDy cARlsen  

“Follow me, and I will make you fishers of men,” Jesus told Simon Peter (Matt. 4:19). That very day, Peter left his 
nets and boat and followed Jesus. His life was never the same. 

WORD SEARCH
Can you find all these words in the fish? 

Answers: Multiple Choice 1. c; 2. d; 3. a; 4. c; 5. d; 6. c; 7. a; 8. c.
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by JAmie DeAnnA GiesbRecht

The intricacies of how God 
weaves together our lives 
amaze me. No human being 
could knit together the journeys 

of countless people over the ages. This 
thought alone both brings me to my 
knees and brings tears of gratitude to 
my eyes. I am so thankful for such a 
sovereign God. It should not surprise 
me that God was preparing for our 
family to adopt little Emma before we 
even thought about it years ago, and 
yet it did surprise me.  

I was born in Whitehorse, Yukon. My 
parents had lived all over the frozen 
northern parts of Canada in both the 
Yukon and the Northwest Territories. 
My father was and is a staunch athe-
ist; my mother brought us to church for 
fellowship in the cold, lonely north, but 
something was missing—the name 
of Christ. It was not until our family 
moved “south” to northern British 
Columbia, Canada, that I realized my 
belief in God was not complete. 

In 1992, at the age of nine, I was giv-
en a Gideon’s Bible by a classmate, and 
my life changed in an instant. I came 
home with this pocket-sized book and 
read the “Sinner’s Prayer.” I prayed it 
alone right there in my bedroom and 
was so filled with the Holy Spirit that 
my mother thought something was 
wrong with me. I hardly talked out loud 
for the next two weeks. I was too busy 
praying! At the time, even at that young 
age, I felt God lay two things on my 
heart: one day I would adopt, and one 
day I would do missions work. 

In the year 2000, I met my future 
husband. I was just sixteen, and he was 
fifteen. Within one month, we knew 
that one day, we would be married. We 
dreamed of a house full of kids and of 
homeschooling them. I knew I wanted 
to adopt, but Tyler was not as sure. It 
was something about which we knew 
we would have to pray. Tyler asked for 
my parents’ blessing to marry me. They 
said yes, on the condition that we wait 
until I was twenty years old and had 
finished my two-year college program.

Four days after my twentieth birthday 

and just after my college convocation, 
Tyler and I were married. We helped out 
with the youth group of the church where 
we attended. I taught Sunday school. 
Before too long, we were expecting a 
baby. Adoption was still on my mind, 
but when would be a good time?  I gave 
birth early, after some medical issues, 
to a baby boy we named Harlan James. 
He required surgery, and things were not 
quite as easy as I thought they would be. 

Time flew by, though, and soon we 
were expecting a second baby. When 
I was told my due date was December 
30, I vividly remember thinking, “I will 
have this baby earlier.” What I had no 
way of knowing was that I would deliver 
our precious Alexa Avery much earlier 
and in great peril that almost cost me my 

life and hers. Alexa was three pounds 
and ten ounces at birth. We had never 
imagined we would have a tiny preemie 
baby that required so much hospitaliza-
tion and care. And I was stunned and 
devastated to have not one specialist, 
but two, pull my husband aside and 
say, “She may not survive another preg-
nancy.” How could this be? It was my 
desire to have a house full of children! In 
all our dreaming, Tyler and I had never 
imagined any of this, and I felt broken. 
I knew without a doubt that I wanted 
more children. There had to be a way. 

One day, Tyler came home from work 
and said to me, “We have to talk.” Tyler 
and I had been praying regularly as a 
couple about what to do with the ache 
in our hearts for more children. While I 
wanted to try again, Tyler did not want 
to risk my life. So we waited, and God 
answered. Both Tyler and I shared that 
day that God had suddenly impressed 
on each of our hearts the desire to 
become foster parents. We bowed our 
heads right then and there and prayed 
together again. 

After six months of home checks 
and training, paperwork and waiting, 
we were finally foster parents. We had 
no idea how very much our lives were 

about to change. Our first couple of 
foster placements opened our eyes to 
a new world, a world where children 
are neglected, abused, and unloved. 
We felt incredibly blessed to be able to 
have these children in our home. 

One afternoon, late in the day, I was 
making supper and answered the phone 
right away as I stirred a pot on the stove. 
“Would you be interested in a newborn? 
Even just for a couple of weeks? Please? 
All the other homes are full. Her moth-
er does not want custody. The baby’s 
name is Emma, and she was born ad-
dicted to cocaine. We need someone to 
come to the hospital and take pictures 
and hold her. Are you interested?”

My immediate reply was this: “We will 
take her. And we will adopt her too!” The 
social worker replied, “Well, that’s unlike-
ly. She is First Nations, and you are not, 
plus her biological father is not consent-
ing to an adoption at this time.” I was not 
shaken; he had not consented yet. In the 
months to come, I would be shaken to 
my very core, but for the moment, God 
made it clear in an instant: Emma was 
meant to be our daughter.

In our province of Canada, children 
of First Nations descent are placed 
with First Nations families, when at 
all possible, in the case of adoption. 
There is an exceptions committee to 
oversee possible special cases, but 
most children granted exceptions are 
much older, children whom the com-
munity has tried very hard to place 
within their own culture. With Emma 
being so small, it was thought to be 
impossible for an exception to be 
made. In fact, another First Nations 
family was already interested. The 
problem was that Emma was so em-
bedded in our hearts, so painted into 
our lives, that we could not imagine 
letting her go. And God was daily re-
minding us, “Fight for Emma.” 

Tyler’s family is predominately Men-
nonite, and I was not sure what mine 
is. Small, scattered, and unknown, I 
did not have much genealogical infor-
mation, so we decided the best way 
to find out for sure whether I have any 
First Nations ancestry would be to pay 
for a full genealogical study. Having 

Even 
While 

We

so we waited, and 
God answered.

WaitTestimonies  
of Faith
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lived in the Yukon as a child, I was 
very used to wearing parkas and muk-
luks. In school, we learned about First 
Nations art, culture, and language. I 
already felt incredibly connected with 
the First Nations culture, but that was 
not enough. I needed to have First 
Nations, Metis, or Inuit genealogical 
connections in order to adopt Emma.

The study of my past was a slow, 
grinding process, sending away for this, 
looking into that. Many of the names in 
my family history book are first names 
only, nothing more. How do you search 
for Jane from 1837? Or Clara from 1789? 
I submitted what I had: some of my 
mother’s family had come over from 
Scotland, and some of my father’s family 
had come through the United States via 
covered wagon. I put together the mea-
ger list of names and dates and waited.

One day, I received a response to my 
genealogical inquiries. I jolted to life read-
ing the lines on the screen, “Often women 
of Metis descent were listed by first name 
only. Your family resided on the lands of 
Chief Pennhausen after being kidnapped 
during a raid. They were later found and 
rescue was attempted, but they chose 
to remain with their Indian captors since 
they had been married into the tribe, had 
children, and had been treated well.” 
What was I reading? Could it be so? 

Tears ran down my face as I thanked 
God. Many years ago, and not so many 
years ago, I had First Nations ancestors. 
I am First Nations. My lost history had 
been found. How humbled I was! I lay 
awake at night in a recliner, with tiny, 
trembling Emma lying on my chest. She 

shook and seized from cocaine with-
drawals and hardly slept, day or night. I 
cried constantly and prayed more than I 
ever have in my life.  

We trusted God and believed in His 
goodness. We even had to go through 
the painful prayers, saying we would 
release Emma to God and trust Him, 
even if He did not choose for Emma 
to be adopted by us. This has been 
my most difficult prayer. And so, when 
I read those words on my computer 
screen that said I was indeed of First  
Nations descent, the largest hurdle to 
our adoption of Emma had been easily 
and thoroughly cast aside by God. It 
was the most incredible feeling! God 
had woven the fabric of our lives to in-
clude just what was needed. 

One small afterthought niggled at my 
mind—Emma’s biological father had 
not yet consented to her adoption. I 
had read his file. He had been severely 
abused as a child and had a violent past. 
In fact, Emma had been born early after 
a violent altercation in which Emma’s 
birth mom almost lost her life and Em-
ma’s too. He had had a few visits with 
Emma, and I saw it. He cried. The young 
wisp of a broken man leaned against the 
wall and cried for his daughter, for all he 
had lost, and for all he could not do. Now 
it was time to shift the focus. It was now 
our time to pray for him.

We were on a family holiday when we 
got the news. Emma’s biological father 
had committed a string of crimes and 
was to face a judge. A social worker had 
met with him and asked yet again if he 
would allow us to adopt his daughter. 

Up to this point, his response had always 
been no. This time, it was no, followed by 
a wad of spit and a string of profanity. But 
we have a God of miracles. That night, 
in his jail cell, something happened. In 
the morning, he asked for his lawyer and 
explained that he was ready to sign the 
papers to release Emma for adoption to 
us. All he wanted was one goodbye visit. 

We were nervous for the goodbye 
visit between Emma and her father, but 
it turned out that he did not make it. 
Upon his release from jail for the visit, he 
robbed not one, but four, stores and was 
picked up for armed robbery. Immediate-
ly after, on April 17, 2012, Emma became 
Emma-Lee Grace Giesbrecht forever.

God is good. He provides. When He 
asks us to do something, He will pro-
vide the things we need to accomplish 
the task. I had to learn this the hard way, 
but now the lesson is so etched on my 
heart that I know I will never forget it. 

On Emma’s second birthday, we 
were having a bonfire. The phone rang. 
The person on the other end asked, 
“You are First Nations, correct? Will you 
accept a baby boy—no, a girl—named 
Memphis? Can you come right away?” 
The interesting thing was that we had 
just submitted an application to adopt 
again. There was that old feeling again: 
this baby will come and come to stay. 
We could not have known at the time 
what was to come. We knew nothing 
yet of breathing disorders and feeding 
tubes, of jail visits, rehab, street minis-
try, of radical love for the “unlovable,” 
and reaching out to birth families. But, 
oh, we would soon know. H

From left to right: Memphis, Tyler, Jamie, Harlan, Alexa, and Emma-Lee
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W ROuGht with despair,  
Chicago lawyer and busi-
nessman Horatio Spafford 
boarded a ship for Europe 

in 1873. He was traveling to join his wife 
after their four daughters had been lost 
in a shipwreck. 

Then, in the midst of his anguish on his 
way across the Atlantic, Spafford emerged 
from his grief to assert his confidence 
about his spiritual situation. It came when 
he penned the words of the hymn that 
have spoken to Christians for many years,  
“It Is Well with My Soul.”

Spafford, an attorney and real-estate 
investor, had suffered severe financial 
losses in the Great Chicago Fire in 1871. 
By 1873, as his fortunes improved, he 
was ready for a vacation with his wife and 
children. 

A committed Christian, Spafford was an 
active member of his church. Since Spaf-
ford knew his friend evangelist Dwight L. 
Moody was on a speaking tour of England, 
he decided to go there to assist him. 
However, when unexpected business 
kept him in Chicago, he sent ahead his 
wife, Anna, and their four girls upon the 
luxury liner SS Ville du Havre without him. 
Spafford planned to follow as soon as it 
was possible.

Tragedy struck when, on November 
22, the ship upon which the Spafford 
family was traveling collided with an 
English vessel and sank in twelve min-
utes. As the Ville du Havre sank, Mrs. 
Spafford and her four daughters knelt 
in prayer on the deck of the doomed 
ship. The mother asked that “God 
would spare them if that could be His 
will, or to make them willing to endure 
whatever awaited them” (Terry, “Story 
behind the song: It is well with my 
soul,” The St. Augustine Record).

When the ship went down, 226 
passengers perished, including the  
Spafford daughters. However, a sailor 
in a rowboat later found Anna, who was 
hanging on to a piece from the wreck-
age. He rescued her and took her to 
a larger vessel that took her and other 
survivors of the shipwreck to Cardiff in 
Wales. From Cardiff, Mrs. Spafford wired 
her husband, “Saved alone. What shall 
I do?” (Terry). Spafford later framed the 
telegram to hang in his office because of 
the memories and challenges it evoked. 

Spafford boarded a ship to Europe to 
join her, and then the captain of his ship, 
who was aware of his loss, reached out 
to the grieving father. Several days out 
to sea, he called Spafford into his cabin 
to impart a sad message, “A careful 
reckoning has been made. . . . And I 
believe we are now passing the place 

where the Ville du Havre was wrecked” 
(Jenkins, “Horatio G. Spafford: ‘It Is Well 
With My Soul,” Ferrell’s Travel Blog).

With this information, Spafford returned 
to his cabin, and there, perhaps, some 
inner resource inspired him. He took a 
sheet of a hotel’s letterhead and penned 
the words that spoke to his tragedy:

 When peace, like a river, attendeth 
my way,
 When sorrows like sea-billows roll—
 Whatever my lot, Thou hast taught 
me to say, 
 It is well, it is well with my soul” 
(Osbeck, 101 Hymn Stories, Kregel 
Publications).

They are moving words to be sure, but 
behind them were innumerable ques-
tions for the Spaffords. Anna, in particular, 
asked such questions as: Why did her 
children die? And where was God? Yet she 
may well have found her own answers as 
she reaffirmed her faith to fellow-survivor 
Pastor Weiss. He later recalled Anna telling 
him, “God gave me four daughters. Now 
they have been taken from me. Someday 
I will understand why” (Terry).

It seems Spafford answered some 
of these questions in the final three  
verses of his hymn, where he emphasized 
Christ’s overcoming and provision. The 
second verse speaks to Christ’s triumph 
over sin. The third verse stressed a new 
relationship with God because of Christ’s 
sacrifice. 

In the final verse, the writer looked be-
yond his momentary struggle to a glorious 
future. His soul was secure in Christ. 

As Spafford’s words and his experience 
became better known, hymn writer and 
musician Philip P. Bliss heard about it. 
According to Osbeck, Bliss “was so im-
pressed with the experience and expres-
sion of Spafford’s text that he shortly wrote 
the music for it.” The completed work was 
later published in an 1876 hymnal.

 God has used Spafford’s loss to pro-
vide a continued source of comfort and 
inspiration for many. 

Spafford and Anna certainly had ques-
tions about God’s plan in their trials, but 
as time passed, they came to embrace 
the words created on the waves. They 
came to realize what they had found in the 
midst of the tragedy was what Paul de-
scribed in Philippians 4:7: “And the peace 
of God, which passeth all understanding, 
shall keep your hearts and minds through 
Christ Jesus.” 

Later, in 1881, the Spafford family (he 
and Anna went on to have three more 
daughters, one of whom died at the age 
of four) moved to and settled in Jerusalem 
to do ministry for the sick and destitute. 
Spafford died there in 1888, but the words 
of his God-inspired hymn live on. H

Words 
from the 
Waves
by Anne ADAms



FALL QUARTER 2019 (115) 19

by PhiliP J. lesKO

AnD be ye kind one to an- 
other,” wrote the Apostle 
 Paul in Ephesians 4:32, 

the end of a section in which he 
exhorts the believers to “walk 
worthy of the vocation wherewith 
[they] are called” (vs. 1). The term 
“walk” describes a lifestyle of 
which kindness is a major part. 

Kindness has been shown to 
me upon many occasions. As 
a young missionary with many 
responsibilities in a school dormi-
tory and elsewhere, I also found 
myself taking care of my wife, 
who was bedridden, and our 
one-year-old son. During those 
months, a fellow missionary came 
over one day and cleaned up our 
kitchen, washing the dishes and 
even shining the tea kettle. I was 
so thankful for her help. She was 
a wonderful example of Christian 
kindness. 

In Ephesians 4:20, the Lord 
Jesus is held up as an exam-
ple to follow: “But ye have not 
so learned Christ.” A listing of 
Christian virtues follows, which 
includes putting away lying, 
speaking truth, not being angry, 
not stealing, working on good 
things, giving, speaking what is 
good and edifying, and putting 
away bitterness, evil speaking, 
and malice (vss. 31-32). You can 
almost say that these character-
istics define kindness. 

Looking at Jesus’ life and ac-
tions, we see that He indeed mod-
eled these qualities. He raised the 
widow’s son (Luke 7:14-15) and 
grieved with Mary and Martha at 
the death of Lazarus before He 
called him from the tomb (John 
11:35). On two occasions, He fed 
the multitudes that followed Him 
and rescued His disciples from 
a stormy tempest. He was kind 
enough to teach them and even 
said, “if it were not so, I would 
have told you” (14:2). 

Jesus was kind to His enemies 
even when being betrayed. Peter 
cut off the ear of Malchus, the 
high priest’s servant, but Jesus 
“touched his ear and healed him” 
(Luke 22:51; cf. John 18:10). To 
the woman caught in adultery, 
He said, “Neither do I condemn 
thee: go, and sin no more” (John 

8:11). Jesus showed His love by 
being kind.

Indeed, love and kindness are 
closely linked. In I Corinthians 13:4, 
we read, “Charity suffereth long, 
and is kind.” In the Old Testament, 
the word often translated as “kind-
ness” or “mercy” is the Hebrew 
hesed. It is very often translated 
as lovingkindness,” as in Psalm 
17:7, “Shew thy marvelous loving- 
kindness.”  

In the book of Ruth, Naomi told 
her daughters-in-law, “The Lord 
deal kindly with you,” literally, “do 
hesed to you” (1:8). Boaz, finding 
Ruth at his feet on the threshing 
floor, said to her, “Blessed be 
thou of the Lord, my daughter: 
for thou hast shewed more kind-
ness in the latter end than at the 
beginning, inasmuch as thou fol-
lowedst not young men” (3:10). 
Ruth had stayed with her mother-
in-law and taken care of her. She 
exemplified kindness (hesed).

Just as we know what a word 
means by how it is used, we 
know what kindness is because 
of the people who demonstrate it. 
Jesus was the personification of 
kindness. Taking the example of 
Jesus and others we read about 
in the Bible, along with allowing 
the Holy Spirit to mold us into His 
image, Christians show the world 
what kindness is. 

While I was in seminary, one 
of my teachers was expounding 
on hesed and explained that it 
can often be translated as cov-
enant faithfulness. God keeps 
His promises. Psalm 92:2 is one 
such verse that speaks to this, 
“To shew forth thy lovingkind-
ness in the morning, and thy 
faithfulness every night.” Here 
faithfulness is parallel in the style 
of Hebrew poetry with loving- 
kindness, hesed. It is loving and 
kind to speak the truth and be 
faithful to keep your word. 

Nehemiah 1:5 and 9:32 use the 
phrase, “that keepeth covenant 
and mercy [hesed].” Micah 7:20 
also illustrates the meaning of 
hesed as covenant faithfulness: 
“Thou wilt perform the truth to 
Jacob, and the mercy [hesed] to 
Abraham, which thou hast sworn 
unto our fathers from the days 
of old.”

In the New Testament, the 

Greek word chrestos can be 
translated as “kindness” and 
“goodness.” The word is used 
twice in Romans 2:4, “the riches 
of his goodness . . . the goodness 
of God leadeth thee to repen-
tance,” and again three times in 
Romans 11:22, where it is con-
trasted with severity. 

Listed with the fruit of the Spirit  
in Galatians 5:22, the word 
chrestos is translated “kind-
ness” (“gentleness” in the KJV). 
This tells us that it is the Holy 
Spirit working in us that produc-
es kindness in our lives. Natural 
sinful passions are described 
back in Ephesians 4:18-19 and 
22, “blindness of their heart  
. . . lasciviousness, to work all 
uncleanness with greediness. 
. . . Corrupt according to the 
deceitful lusts.”  As a diamond’s 
brightness and beauty is set off 
by a black velvet background, 
so the kindness produced by 
God in our lives is revealed by 
the contrast with a worldly, sinful 
lifestyle. 

As the Lord changes our lives 
and our minds, we will be more 
like Him, and He is “kind unto the 
unthankful and to the evil” (Luke 
6:35). So then, we should love 
our enemies and do them good. 

We are saved by grace, and 
we should strive to resist sin 
and do good works. Kindness 
is a goal we work toward, as 
Colossians 3:12 exhorts us, 
“Put on therefore, . . . bowels of  
mercies, kindness.” It is includ-
ed in an inventory of things on 
which we should set our affec-
tions (vs. 12) and things to put 
to death, or “mortify” (vs. 5)—
things to put off and things to put 
on. Since it is an exhortation, we 
see that we need to concentrate 
on changing our daily walk to 
match this inventory. 

When we get up in the morn-
ing, we should ask the Lord to 
help us to be kind. The verses of 
exhortation should scroll through 
our minds. Our daily goal should 
include pleasing the Lord by em-
ulating His example. As we do 
this, we will find ample oppor-
tunities to be kind to both fellow 
Christians and worldly acquain-
tances. Kindness will become a 
lifestyle for us. H
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Thirty Years withTingook
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  by KimbeRly RAe 

It was dark inside the tiny room. 
There was no electricity and no kero-
sene even for the tiny lamp. Only the 
smallest beams of moonlight made 

patterns across the dirt floor, shaped 
and contorted by the cracks in the 
thatched walls.

Tingook sat alone, too excited to 
think of sleeping. She had a job! Finally, 
after years of helplessness, she could 
earn the eighty cents a day needed to 
survive.

Her stomach growled, but Tingook 
smiled. Tomorrow, for the first time in 
many months, she would not lie down 
hungry upon her blanket.

Tingook shuddered as she recalled 
her interview with the white lady. She 
had been so frightened! The lady’s 
skin was pale and her hair like the sun-
shine in the early morning. She spoke 
Tingook’s language with a distinctly 
foreign accent, but her voice was kind. 
She asked many questions and wrote 
strange markings on a thin sheet of 
paper. Tingook had never learned to 
read or write. She wanted to ask the 
lady whether the marks she made 
were the words of her South Asian 
language or the American’s English.

“I am from the tribal hills, sister,”  
Tingook told the woman. “Though I do 
not know my father or mother. I was 
found alone in the woods by a hunting 
party.” She then smiled. “They were 
looking for a twenty-foot snake to skin 
and sell, but they found a tiny baby 
instead.”

“Did a family take you in?” the lady 
had asked. Her eyes were so kind!

“The tribe allowed me to live among 
them. I went from place to place, eating 

what they could give me, getting water 
from the river for them in exchange for 
food. When I reached the age of mar-
rying, it was arranged for me to marry 
a tribal. This would allow me to join his 
family.”

“How old were you?”
“I don’t know. Maybe thirteen. My 

husband—he died suddenly. He was 
much older than I. His heart stopped 
beating in his chest. He left me for the 
other world, and I was all alone again.

“I had a tiny daughter, and she was 
so beautiful. My husband’s family took 
care of us. My little girl became very 
sick, and I took her to the mission 
hospital. But it was too late. She died.”

Tingook noticed that the woman’s 
light brown eyes had tears in them. 
Was the white lady crying for her? No 
one had ever shed tears for Tingook.

The mission hospital was a place 
of mystery to Tingook. Why would 
people come from the other side of 
the world, where everyone was rich, to 
live in her country, where millions were 
poor and starving and had no money 
to pay them for the help they gave? 
Why did they build a hospital so far 
away from those who would give them 
honor and money, and instead serve 
people like her, who had nothing?

Many would not come to the hos-

pital, afraid of what the foreigners 
might do to them. Better to stick to 
the old superstitions passed down 
for thousands of years. Better to trust 
the witch doctors and give sacrifices, 
even if such things did not help.

Some were brave and came. In a 
land of over 100 million, there were 
always too many sick and dying. More 
volunteers were needed, so many 
more, but not many people in the 
world would be willing to give up a 
comfortable life for the heat and hu-
midity and hard work required of those 
who served at the hospital compound. 
The white lady said it was a calling 
from God. She said there was only 
one God. He made all things, and He 
wanted all people to be in His family. 
Her words were as foreign and strange 
as her skin. Just one God? What about 
the spirits?

Tingook’s thoughts were inter-
rupted when she noticed the white 
lady looking at her right arm. Her 
elbow jutted out at least two inch-
es past where it had once been in 
line with the rest of her arm. Tingook  
moved her elbow to proudly show her 
disfigurement, but then she stopped. 
Maybe the white lady would not give 
her work if she saw it. Quickly, she 
pulled the shawl of her sari tight around 
her shoulder to cover the dislocated 
arm.

Tingook did not look into the lady’s 
eyes, but she heard the woman’s soft 
voice say, “How did it happen?”

Like the water Tingook poured from 
her clay jar each day, the words came 
from deep inside her like a torrent. 
Without looking up, she told the lady 
about the day her husband died. She 
had been on their high veranda and had 

she said there was 
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seen him clutch a hand to his chest. 
Then he fell to the ground. Tingook  
was so terrified that she fainted and 
fell off the roof, landing on her right 
arm and horribly dislocating her elbow.

“Did you go see a doctor?”
“Who has money to pay a doctor?” 

Tingook had commented. Had she 
looked up, Tingook would have seen 
tears again in the white woman’s eyes. 
Tingook knew now that thousands of 
people were helped at the hospital 
without ever having to pay, but this 
also was a strange and foreign idea 
to her. Who gave away something for 
nothing? Were the Westerners forcing 
people to convert to their religion?

“I did not know what to do,” Tingook 
continued, “but my husband’s father 
said he would help me. He found a 
place for me to stay next to a family 
he knew. They let me build a room 
next to their house. That is where I am 
living now.”

“In one room?” the lady had asked.
“Yes, sister. I have a kerosene lamp 

to give light when I cook”—she held 
her hands apart almost five inches— 
“this big. And I have a barrel with some 
clothes for the cold season. I also have 
a picture that was a gift to me and a 
few other things.”

The lady was silent. She did not ask 
what the other things were.

That had been hours ago, and before 
the sun had set, Tingook had a job! 
She would rise early the next morning 
and walk to where the white lady had 
met with her before. She wondered 
what kind of work she could do with 
her crooked arm. It did not matter, of 
course; she would give praise for any-
thing that kept rice in her cooking pot.

The day began as usual, sunny 
and hot. It was not a long walk to the 
white lady’s place, but by the time 
she reached it, Tingook was filled with 
fears. What if the lady had changed 
her mind?

But when the woman’s pale face 
peeked through a window and smiled, 
Tingook knew she had feared for noth-
ing. The kind lady had not forgotten. 
With a smile of her own stretched 
across her face, Tingook’s head lifted 
with confidence, and she stepped 
inside.

That had been nearly thirty years 
ago, Sarah remembered, leaning back 
in her chair with a reminiscent sigh. 
Tingook had been fascinated from the 
start with the handicrafts made in the 

House of Love—their ministry origi-
nally created for the many women left 
helpless and widowed after a bloody 
war. Tingook had watched the women 
sewing and painting faces on dolls, 
making fans or embroidering beautiful 
napkins. She wanted to learn how to 
do everything—all the crafts the House 
of Love created and sold. 

Tingook loved her new job and get-
ting to work alongside other women. 
She had a special love for Sarah, the 
white lady. They spent hours together 
after work, talking and becoming the 
best of friends. 

Sarah sighed. Tingook had also 
come to the Bible lessons she had 
taught regularly. Tingook was con-
stantly hearing the truth for years but 
never accepted it as her own. 
Whenever other ladies stayed to 
talk about spiritual things, those 
were the nights when Tingook 
headed home. 

When a women’s camp was 
mentioned once, Tingook sur-
prised everyone and actually had 
gone to it; however, when some 
of the women had heard that 
Tingook was going to attend the 
camp, they threatened her. “If you 
become a Christian, we’re going 
to get you. Don’t forget it.”

A year passed, and then two. 
The third year, Tingook went to 
camp again. This time, the same 
women threatened her. Again, 
they all heard the story of Jesus’ 
gift on the cross. This time, Tin-
gook received that gift.

Sarah had cried at the news. 
For twenty years, she had been 
praying and forbearing and loving 
and hoping.

She had cried again when every 
one of the ladies who had threatened 
Tingook also received Christ! 

Not long after that, Tingook had 
come for a visit, standing timidly out-
side the missionary’s door. Sarah knew 
whatever was on Tingook’s mind must 
be important. Tingook had never been 
comfortable in the missionary’s con-
crete home. The chairs were too high. 
She preferred sitting cross-legged on 
the couch. And the water had frozen 
things in it that made her head hurt 
when she drank it!

Sarah and Tingook talked of every-
day things for a few minutes, as cus-
tom demanded, until Tingook stated 
her purpose in coming. Smiling shyly, 
Tingook spoke. “Sister, would you . . . 

would you read the Bible to me?”
Thus, began a tradition that would 

forever be a precious memory for Sar-
ah. Tingook came every Sunday after-
noon and listened as Sarah read God’s 
Word. “I have had many sorrows in my 
life,” she said, “but my biggest sorrow 
is that I can’t read God’s Word.”

Sitting cross-legged on the couch, 
Tingook sighed and smiled. “When I 
hear the Word of God, I just feel so at 
peace.”

Thirty years of praying, loving, read-
ing, and of living in gratitude to God 
came to a head. God took two wom-
en from cultures as far removed from 
each other as their native countries and 
molded them into friends, bonded to-

gether by one great thing: the hope and 
peace of the gospel of Jesus Christ.

Sarah smiled. Sometimes she caught 
herself missing her home country, the 
family and friends she had left behind. 
She missed restaurants and air con-
ditioning and consistent electricity. 
At Christmas, when the missionaries 
sweated in their saris at church, she 
missed snow and Christmas trees and 
hot chocolate in front of a fireplace. But 
days like today reminded her of why 
it was all worth it. A woman, lost and 
alone, had found Christ, and in Him, she 
had peace, joy, and hope. 

Could there be anything better to 
give her life to than a treasure like 
that?—a treasure that will last for all 
eternity. H
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by cAtheRine mOORe 

Q. The Bible says to “pray without ceas-
ing” (I Thess. 5:17), but how can I? I am so 
busy with college work and with my job 
and other activities. When will I ever find 
time to pray?

A. While the Bible does say that you need 
to be continuously in prayer, this does not 
mean that you have to constantly stay on 
your knees. Always being prayerful is good, 
but you have to attend to the things of life 
too. Paul was not talking about a head-
bowed, eyes-closed position of prayer all 
day, but you need to keep God in your 
thoughts as you go about your daily activi-
ties. Continuously having your thoughts on 
the Heavenly Father will keep you on the 
right road and prevent you from becoming 
distracted and veering to the left or the right. 

There are different types and methods of 
prayer. Getting on your knees and pouring 
your thoughts out to God is only one way 
to seek Him. Prayers do not have to be 
spoken aloud. More prayers are expressed 
silently than are verbalized. You are free to 
pray anywhere or anytime—even where 
it is forbidden—since no one has to hear 
what you are saying. 

One good way to pray is to study the 
Bible and apply it to your life. Learn a new 
verse every day and keep it on your heart 
all day. This keeps you from living a life 
contrary to God’s Word and will guide you 
as you go about your daily activities.

Singing is another form of praying. Wheth-
er you sing well or badly, you can continually 
keep a song in your thoughts. You can sing 
silently without disturbing anyone. Others 
may not want to hear your voice, but God 
does not expect you to be a professional. 
He only asks that you “make a joyful noise” 
(Ps. 66:1; 100:1). The good Lord cares about 
your heart—not your voice.

You can keep God in your thoughts all 
day, even when you are at school, at work, 
or out with friends. Every morning, start your 
day by thanking God for seeing you through 
the night and ask Him to guide you through 
the new day. Be sure to pray again before 
going to sleep. If good things happen to you 
during the day, give a quick prayer of thanks 

to God. When challenges arise, ask God to 
help you work through them. 

Keep God constantly on your mind. 
You are always in His presence. Have an 
attitude of God-awareness and surrender 
all your thoughts, concerns, and thankful-
ness to Him all day long. 

Q. I feel like I am a good person. I try 
to do my best every day, and I do good 
things for others. So why do I always have 
troubles?

A. All people face challenges; no one 
is immune. No matter how easy it seems 
that other people are dealing with life, they 
have their own struggles. Every person 
goes through storms, but it is how you 
weather the storms that makes you the 
person you are.

Imagine you live in a world where every-
thing is perfect. The sun comes out every 
day, and the sky is always blue. Nothing 
ever goes wrong. You are living a life of 
paradise. Then, something comes along 
that shatters your world. Since you have 
never experienced problems, how will you 
handle these difficulties? The challenges 
of life today are what make you strong and 
help you face the trials you will encounter in 
the future. James 1:2-4 states that trials of 
every kind build perseverance and maturity. 
The turbulent winds in life are what make 
you a stronger individual.

In Romans 5:3-4, Paul stated that peo-
ple dealing with troubles should rejoice 
since “tribulation worketh patience; and 
patience, experience; and experience, 
hope.” In other words, these trials are what 
make you strong and give you character. 
Relying on God during your struggles 
is when you are strongest. These tests 
build you up to handle the next difficulty 
that comes your way; therefore, rejoice! 
You are going through a spiritual growth 
spurt. H

Do you have a question you would 
like answered? Send it to: Counsel-
ing Corner, Union Gospel Press, P.O. 
Box 6059, Cleveland, Ohio 44101, or 
e-mail us at theoed@uniongospel 
press.com (subject line: Counseling 
Corner).

Counseling Corner
Finding Time 

to Pray

book reviews
Kostenberger, Andreas J., 

Stewart, Alexander E., and 
Makara, Apollo. Jesus and 
the Future: Understanding 
What He Taught about the 
End Times. Ashland, Ohio: 
Weaver Book Co., 2017.

This book seeks to give the 
reader an understanding of 
what Jesus taught about the 
end times. The content con-
sists of two parts. Part 1 deals 
with Jesus’ major discussion 
about the future in the Olivet 
Discourse. Part 2 presents Je-
sus’ other teachings about the 
future in the Gospels. 

The heart of the book con-
cerns Matthew 24:34: “Verily 
I say unto you, This genera-
tion shall not pass, till all these 
things be fulfilled.” The authors 
support their work with Scrip-
ture. They deal with Jesus’ 
prophecies concerning events 
that they state found fulfillment 
in A.D. 70, and others that still 
await fulfillment with His Sec-
ond Coming. Not every reader 
will agree with their interpreta-
tions of Scripture. It is a good 
idea to have on your theologi-
cal thinking cap while reading 
this book. 

Schell, Susanne. God’s 
Greatest Gift His Son.  
Lewiston, Idaho: Susanne 
Pring, 2017.  

This is a rather unusual but 
wonderful book. It tells the sto-
ry of Jesus with beautiful art-
work, which will be appealing 
to children as the text is read. 

The text in this book is 
well-written and uses Scrip-
ture that describes how God 
is the Creator, who brought 
into existence all life on earth. 
The author describes Jesus’ 
virgin birth, baptism, ministry, 
crucifixion, resurrection, and 
ascension to heaven. 

The text and visuals show 
how God was involved in bring-
ing Jesus into the world to pro-
vide salvation for all mankind. 
I recommend this well-written 
and beautifully illustrated book 
for children. H

—Robert P. Lightner.
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ThOse engaged in teen ministry 
must address the destructive 

nature of both public policy and pri-
vate behavior when it comes to the 
institution of marriage. It is, without 
question, an institution in trouble, 
and teens need the challenge to 
be a part of the solution, not the 
problem. 

In the early Christian church, the 
validity of marriage was confirmed 
by the church, but not necessarily 
through a church ceremony. It was in 
1215 in England that the church de-
creed that marriages must take place 
in church. In the sixteenth century, 
European states began requiring that 
marriages be performed under the le-
gal auspices of the church and state.

In the American colonies,  
marriages were required to be reg-
istered, and by the late nineteenth 
century, the United States began to 
nullify common-law marriages and 
exert more control over the insti-
tution itself. By the mid-twentieth 
century, marriage licenses were 
required for survivor’s benefits  
under the Social Security Act, and 
marriage licenses were required for 
health insurance benefits, pension 
benefits, and for the establishment 
of inheritance rights. 

Historian Stephanie Coontz sum-
marized the situation in the early 
twenty-first century, “Today . . . Half 
of all Americans aged 25 to 29 are 
unmarried, and many of them al-
ready have incurred obligations as 
partners, parents, or both. Almost 
40 percent of America’s children are 
born to unmarried parents. Mean-
while, many legally married people 
are in remarriages where their obli-
gations are spread among several 
households. Using the existence 
of a marriage license to determine 

when the state should protect inter-
personal relationships is increasingly 
impractical. Society has already rec-
ognized this when it comes to chil-
dren, who can no longer be denied 
inheritance rights, parental support 
or legal standing because their par-
ents are not married” (“Taking Mar-
riage Private,” The New York Times). 

The above challenges are exacer-
bated by the changing legal defini-
tion of marriage. The Massachusetts 
Supreme Court declared marriage to 
be an “evolving paradigm” and ruled 
that marriage could no longer be le-

gally defined as the committed union 
of one man and one woman (2004). 
In 2015, the United States Supreme 
Court declared that the definition of 
marriage must now include a union 
of two men or two women.  

Further, the introduction of new 
reproductive technologies has 
continued to sever the link be-
tween the union of a man and a 
woman in marriage and having 
children. Breaking the link between 
sex and marriage has produced a 
dramatic increase in cohabitation. 

Theologian William Kynes con-
cluded that the new definition of 
marriage is “a contract between 
two consenting adults to enter 

into a lasting relationship which 
involves sexual activity, which is 
entered into for personal gratifica-
tion, and which is given some state 
recognition and benefits” (“The 
Marriage Debate: A Public Theol-
ogy of Marriage,” Trinity Journal ). 

What do we do as a church? We 
must begin with the standards of 
God in Genesis 2. There, we see 
marriage as a divinely ordained in-
stitution, and, throughout Scripture, 
marriage is a central metaphor for 
the covenant relationship between 
God and His people, both Israel and 
the church. Marriage is between one 
man and one woman, giving the 
divine vocation of procreation and 
dominion rule over God’s world. 
There is a clear differentiation be-
tween the man and the woman, 
who are to function as a perfect 
complementary whole in marriage.

From Ephesians 5:32, we learn 
that marriage is a symbol, an  
archetype, of how Christ relates to 
His church and vice versa.

William Kynes concluded, “A 
Christian theology of marriage con-
tends that the social legitimacy of 
marriage has a deeper foundation 
within a natural moral order. Mar-
riage and family, economic life, 
cultural life, and religion, all repre-
sent separate but intersecting and 
overlapping spheres of social life. 
Though all are now regulated by 
the state in some sense, they are 
also all pre-political, having a gen-
esis and continuing life of their own 
apart from the action of the state 
and from the actions of others. The 
state must respect this order . . . For 
its flourishing, marriage requires a 
deeper foundation in the minds of 
those who enter it and who hope to 
be sustained in it. This is what the 
Christian theology of marriage can 
provide.” H
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   by Kelly hAWVeR 

ImAGine riding in the car with your parents at night. You 
come around a bend in the road. In the car’s headlights, 
you see that there is something crossing the road. It is 
a small animal with white spots on its reddish-brown 

coat. What is it? Well, if you are driving in a wooded area in 
eastern Australia, it is probably a tiger quoll [kwäl].

There are six types of quolls in Australia. The tiger quoll 
is the largest. It grows to be about the size of a cat (eight 
pounds for the male and four pounds for the female). Some 
people even call it “the tiger cat.”

All quolls have white spots, but only the tiger quoll has 
spots on its long, hairy tail. Its tail actually makes up half of 
its length. Including the tail, a male may be thirty-six inches 
long, and a female may be thirty-two inches long. 

The tiger quoll has a narrow, pointed face and a thick 
snout with a pink nose. Its mouth is full of very sharp teeth. 
It has short legs and five toes on each foot. The pink pads 
on its feet are rough to help it climb trees.  

The tiger quoll lives in wooded areas. They especially like 
damp areas like eucalypt forests and rain forests. They can 
climb trees but are usually found on the ground. 

Quolls are nocturnal, which means they are awake and 
active at night. But the tiger quoll can be seen basking in the 
sun during the day instead of resting in a cave or a hollow 
log. It reminds me of Psalm 104:20 and 22, “[God] makest 
darkness, and it is night: wherein all the beasts of the forest 
do creep forth. . . .The sun ariseth, they gather themselves 
together, and lay them down in their dens.”

The tiger quoll is a carnivore. Its diet consists of mostly small 
animals such as birds, lizards, and rabbits. Since it is so large, 
there are few animals in its environment that are not a part of 

its diet. It will also feed on larger dead animals like kangaroos 
and dingoes. Once in a while, it will eat nuts, grass, and fruits.

When hunting, it attacks large prey by jumping on the 
animal’s back and biting the neck. It pins down small prey 
with its forepaws and then bites the neck.

The tiger quoll has several predators. They have to watch 
out for large snakes, dingoes, eagles, and crocodiles. 

The tiger quoll communicates mainly through the sense 
of smell. It will greet another quoll by a nose-to-nose sniff. 

They do make noises when in a group. They will hiss, 
huff, and cough. It lets out a low screeching roar when it is 
threatened, which is how it got the name “tiger.”

A quoll is a marsupial. You may be familiar with another 
marsupial—the kangaroo. Like a kangaroo, the female quoll 
has a pouch in which she carries her babies after they are 
born. Unlike the kangaroo, though, the pouch on a quoll 
opens toward her tail.

The joeys (babies) are born at twenty-one days. They are 
about the size of a grain of rice. They do not have hair and 
are blind. The joeys crawl to the pouch. They stay in the 
pouch about seven weeks. 

Once the joeys have outgrown the pouch, the mother 
keeps them in a grassy nest she has made in a den in hollow 
logs or in rocks. For the next six weeks, the joeys ride on 
the mother’s back if they need to leave the den. 

A tiger quoll will live about five years in the wild. The number 
of these quolls has been reduced. One reason for the reduction 
is the introduction of animals like foxes, cats, and dogs that 
are not native to Australia. Also, the destruction of its habitat 
and poisoning from pesticides are affecting the population. A 
few wildlife refuge areas have been established to protect this 
amazing creature. Maybe you will get to see one someday. H
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Wit and Wisdom 
Ogden Nash (1902–1971): “Middle age is 
when you are sitting at home on a Saturday 
night and the telephone rings and you hope 
it isn’t for you.”

* * *

William Makepeace Thackeray (1811–
1863): “To see a young couple loving 

each other is no wonder; but to see an old 
couple loving each other is the best sight 

of all.”

* * *

“The paradox about gossips is that they 
always talk about things that left them 

speechless.”

* * *

“Six-thirty is my time to rise,
 But I’m seldom bright of eye; 

 Part of me says, ‘Look alive!’

 And the other part asks, ‘Why?’”

* * *

“As the momma whale said to the baby 
whale, ‘It’s only when you’re spouting that 

you get harpooned.’”

* * *

“Backward, turn backward, O time in 
thy flight; / I’ve thought of a comeback I 

needed last night!”

* * *

“When Anne Morrow Lindbergh was a little 
girl, her mother was afraid she’d speak of 
Mr. Rockefeller’s big nose when he visited 
for tea. Mother warned daughter. When the 
visitor came, Anne exchanged pleasantries, 

then went on upstairs like a little lady. 
Greatly relieved, the mother turned to her 

guest and said, ‘Mr. Rockefeller, would you 
have cream in your nose?’” H

—compiled by Donna Poole.

Quote-ables
Humility

C. S. Lewis (1898–1963): “God and you are two things 
of such a kind that if you really get into any kind of touch 
with Him you will, in fact, be humble, . . . feeling the infinite 
relief of having for once got rid of all the silly nonsense 
about your own dignity which has made you restless and 
unhappy all your life.”

* * *

F. B. Meyer (1847–1929): “I used to think that God’s gifts 
were on shelves one above the other and that the taller we 
grew in Christian character, the more easily we should reach 
them. I find now that God’s gifts are on shelves one beneath 
the other . . . and that we have to go down, always down to 
get His best ones.”

* * *

Augustine (354–430): “Should you ask me what the first 
thing in religion is, I should reply that the first, second, and 
third thing . . . is humility.”

* * *

Andrew Murray (1828–1917): “[Humility] is to be at rest 
when nobody praises me, and when I am blamed or 
despised. It is to have a blessed home in the Lord, where 
I can go in and shut the door, and kneel to my Father in 
secret, and am at peace as in a deep sea of calmness, 
when all around and above is trouble.”

* * *

D. L. Moody (1837–1899): “Dr. Bonar once said that he 
could tell when a Christian was growing. In proportion to 
his growth in grace he would elevate his Master, talk less 
of what he himself was doing, and become smaller and 
smaller in his own esteem, until, like the morning star, he 
faded away before the rising sun.”

* * *

David Livingstone (1813–1873): “God had only one Son, 
and He was a missionary and a physician. A poor, poor 
imitation of Him I am, or wish to be.” H

—compiled by Donna Poole.

Cartoons

Copyright © 2015 Harper Collins Christian Publishing.
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  by DeRRicK m. hAmmOnD

FAITH is, and always has been, the hallmark of God’s 
people (Heb. 11:6). Defined in Hebrews 11:1 as “the 
substance of things hoped for, the evidence of things 
not seen,” faith becomes our tangible response to 

what we believe God has said, which is why “faith without 
works is dead” (Jas. 2:20). Faith can be expressed in many 
practical ways, which for a family must include stewardship 
of finances. 

Jesus often used financial examples to teach about faith. 
For example, He asked about the wisdom (or lack of) in 
building a tower without first sitting down and estimating 
the cost to see whether there were enough finances to 
complete it (Luke 14:28-30). He was conveying the reality 
that planning and preparation are essential to any faith that 
pleases God and acknowledges “that he is a rewarder of 
them that diligently seek him” (Heb. 11:6).

We should notice three things about this and similar exam-
ples given by Jesus. First, Jesus’ stress on finances, which 
seems unrelated to faith at first, reminds us that how we 
manage our money is a direct reflection of our commitment 
to His discipleship. To follow Jesus 
completely is to faithfully steward all 
that He has placed in our hands (cf. 
John 17:12). 

Second, Jesus’ mention of prepa-
ration prior to expending resources 
is an important caution for those 
who would prefer to approach life with little to no prepara-
tion at all, especially in areas regarding fiscal management. 
Unfortunately, we often fail to make the connection be-
tween our lack of preparation and the monetary setbacks 
that we later experience.

Third, such references to fiscal matters reinforce the reality 
that God, as Sovereign Creator, owns all things and expects 
believers to be good stewards of the material possessions 
that He has bestowed upon them. Proverbs admonishes us 
to honor the Lord with our wealth (3:9), and for Paul, faith-
fulness is the indispensable virtue of a steward (I Cor. 4:2). 

BIBLICAL CONCEPTS OF STEWARDSHIP
There are a wide range of biblical concepts that suggest 

we are to be faithful stewards of our material possessions 
for the glory of God. First, as stated earlier, the Bible makes 
it clear that God owns everything (Ps. 24:1). Therefore, ev-
erything we own is God’s and subject to management per 
His will (Prov. 3:9). Second, since God saw fit to save us 
from our sin, we should seek to be good stewards out of 
sheer gratitude, if for no other reason (Rom. 5:8). 

In I Peter 4:10, believers are encouraged to be “good 

stewards of the manifold grace of God.” The Greek word 
translated as “manifold” refers to diverse types. In other 
words, there are many ways that God’s grace is bestowed 
upon us, and we are to be good stewards of whatever 
means that grace is bestowed. This is particularly true when 
it comes to our finances. So, after having turned to God in 
prayer for wisdom, guidance, and direction, how does one 
demonstrate faith in stewardship of family finances?

Step 1: Create a budget
A budget should not be thought of as a “restraining  

order” from monetary freedom but as part of a broader com-
mitment strategy, one which fosters the kind of submission 
required by discipleship (Matt. 21:28-31). While the Bible is 
unable to help formulate a budget, it does offer several divine 
principles that should be found in one. A Christian budget 
should at least reflect the following principles:

Giving is vital. First and foremost, your budget must re-
flect the biblical principal of giving, particularly tithes and 
offerings. It is tempting to allow bills and other financial obli-
gations to keep you from giving, but tithing is the first act of 
faith in any financial endeavor. A tenth of your income, right 
off the top, should be given to the Lord’s work.

Our motivation for giving should not 
be to see what the Lord returns from 
what we give. We give because God 
has already given so much to us. He 
has given us His Son for salvation and 
blessed us with every spiritual bless-
ing in Christ Jesus (John 3:16; Eph. 

1:3). Because He has given so abundantly to us, we should 
respond by giving generously back to Him. 

Live within a margin. Everyone ought to live within a mar-
gin, which simply means that you allow room for unexpected 
things to happen. None of us can predict the future with 
certainty, and the Bible rebukes anyone who forgets their 
inability to do so (Jas. 4:13-15). A biblically-principled budget 
will reflect some margin.

Save some for later. Saving is in accordance with a di-
vine principle of wisdom (Prov. 30:24-25). It allows you to 
be better prepared for the future and makes it easier to 
accomplish goals in order to give glory to God. Saving also 
reduces the likelihood of going into debt.

Avoid debt. The Bible encourages us to avoid unnec-
essary debt. Proverbs 22:7 says, “The rich ruleth over the 
poor, and the borrower is servant to the lender.” Sadly, debt 
has become a way of life for many, enslaving them to all 
kinds of stress. In addition to big-ticket items, we now use 
debt for everyday items like food, gas, and even chewing 
gum. Being in debt takes away the finances to provide for 
one’s family and restricts service for the Lord and others. 

Be content. Like Paul, we must ensure our budget re-
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flects a contentment with “whatsoever state we are in” 
(Phil. 4:11). Interestingly, people are most often discontent 
with “showman” items like clothing, jewelry, automobiles, 
or homes. We often want more than we can afford. Be care-
ful to assess your motives for every expense in your budget. 
Again, being discontent with what the Lord has given you 
and always wanting more things will put you into debt and 
restrict what you can do in service to God and others. 

Seek godly counsel. Proverbs 11:14 declares, “Where no 
counsel is, the people fall: but in the multitude of counsellors 
there is safety.” Before making a significant decision regard-
ing your budget, always seek the counsel of godly people.

Avoid mistakes. In developing your budget, be sure to 
avoid mistakes such as basing it on unrealistic numbers 
or expectations, using the same budget numbers each 
month, or using gross income instead of net.

While budget figures are highly dependent on individual 
family dynamics and geographic location, general per-
centages of overall spending guidelines are as follows: 
housing—25 to 35 percent; utilities—5 to 10 percent; 
transportation—10 to 15 percent; healthcare—5 to10 
percent; food—5 to 15 percent; savings—5 to10 percent; 
debt payments—5 to 10 percent; tithes and charitable 
giving—10 to 20 percent; entertainment—5 to 9 percent; 
personal/margin—2 to 7 percent. No budget is perfect, 
but it is important to start somewhere and tweak as need-
ed. The key is not spending more than you bring in.

Step 2: Keep the budget in front of you. 
As faith prompts you to develop a budget, faith also 

ensures you take steps to ensure it is followed. The Bible 
regularly talks about the need to keep God’s Word in front of 
you in order to continue following it (Deut. 6:7-9; Josh. 1:8). 
People who do not keep their budget in front of them tend 
to waste money on various items. 

Contemporary ways to keep your budget in front of you 
include putting it on your refrigerator, your desk at work, 
or some other place that you frequent often. You can also 

download budgeting, saving, and investing apps on your 
mobile device. Some apps even update and categorize 
transactions automatically.

Step 3: Repeat steps 1 and 2 each month. 
Expenses differ each month (i.e. holidays, etc.), so you 

should plan each month out one at a time. In our culture 
of instant gratification, people want to start with a perfect 
budget and then “set it and forget it.” Instead, you should 
commit to lifelong budgeting and understand that your 
family’s finances will constantly evolve as needs, incomes, 
and priorities change. 

Step 4: Teach steps 1 through 3 to your children.
Faith requires that biblical principles be taught to your 

children (Deut. 6:7; Prov. 22:6). Ephesians 6:4 encourages 
fathers to bring their children up “in the nurture and ad-
monition of the Lord.” Ways to teach your children about 
money can be included in those biblical principles and are 
somewhat dependent on age. 

For elementary students, you can do things like use a 
clear jar for saving and have them physically take money 
out and use it for offerings and purchasing. For tweens, you 
can give them money for chores and stress the importance 
of giving. For teenagers, you can give them a bank account, 
help them set up a budget, and teach about debt.

CONCLUSION
There are wrong motives for saving money. Christians should 

not fear the future, because we can trust God (Luke 12:7). And 
hoarding money for ourselves is sinful (Prov. 18:11; I Tim. 6:10). 
God provides for our needs through the finances we have 
for His glory. The responsibilities of a steward, as highlighted 
throughout Scripture, stress that the proper handling of money 
has spiritual significance (cf. Luke 12:42; 16:1). Thus, budgeting 
becomes a spiritual discipline for any family who would desire 
to be faithful in their finances. A budget has been called a 
practical prayer for God’s provision, a statement of intent, and 
a declaration of priorities. H 
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  by JeffRey l. eDWARDs, m.DiV. 

THE church has repeatedly been 
told from multiple sources  
what will make its ministries 
successful. Many books, in 

particular, were written on church 
growth in the 1970s and 1980s. Some 
of these even led to the start of new 
and better church ministries.

Most treatises, even today, approach 
ministry success from the vantage 
point of “What worked in my church 
will work in your church too.” Living 
through the church-growth movement 
years, I was amazed and, in a few 
cases, even infatuated by a few of 
their ideas. In the mid-1980s, though, 
I began asking: How do the Scriptures 
define success in a local church? Is 
there a biblical formula for success in 
church ministries?

I was certain God wanted success 
for each ministry in His church, but I 
did not want a plan of my own mak-
ing to take center stage. My personal 
study of the Scriptures was never tar-
geted at finding such texts, but I did 
keep the idea on the forefront of my 
mind as I studied God’s Word for other 
purposes and made a note of texts 
along the way that aided in that study.

Over time, I found multiple New Tes-
tament texts that dealt with growing 
churches. Those texts seemed to be 
concentrated on four issues. I also no-
ticed that these ideas applied to each 
ministry and to the church corporately. 
To validate my findings, I quietly began 
examining several local churches using 
questions aimed at seeing how well they 
measured up to these four concepts.

I discovered that there was a direct 
correspondence between these four 
areas and each church’s growth and 
success. Churches that minimized one 
or more areas were either struggling to 
grow, only maintaining their situation, 
or were declining in size. In every case, 

the more attention a church gave to all 
four areas, the greater its success rate.

This finding remained true of indi-
vidual ministries and each church cor-
porately. While several New Testament 
texts address this subject, just Acts 
2:37-42, where the church is defined 
by God for His glory, will be considered. 

For two thousand years, pastors 
have led churches in many cultural 
situations to various levels of success. 
When those churches joined God in 
His plan, they were successful. While 
God’s plan never changes, the meth-
ods He has used to reach people with 
the gospel have continually changed.

We must rejoice, for God estab-
lished the local church for His glory 
and our benefit! We are a part of His 
plan, so we must follow it, not our own 
plan. We therefore prepare for God to 
use us by examining and implement-
ing His written plan.

After Pentecost (Acts 2), Jerusalem 
swelled with new believers who needed 
to know God’s plan. God, therefore, 
gave the apostles the wisdom to set the 
early church in the right direction. Their 
direction for the church still defines 
God’s plan for His church today. His 
plan for every local church, according 
to Acts 2, is for each believer in every 
ministry in each local church to be in-
volved in wonderful worship, insightful 
instruction, friendly fellowship, and en-
thusiastic evangelism.

WONDERFUL WORSHIP
The Jerusalem church was actively 

involved “in breaking of bread, and in 
prayers” (Acts 2:42). The breaking of 
bread clearly refers to commemorating 
Christ’s work on our behalf for salvation.  
As they celebrated the Lord’s Supper, 
the early church remembered that Christ 
died and that He will return. Meanwhile, 
they prayed and thereby trusted in God’s 
plan for their lives. The result of God’s 
work in us is to celebrate Him.

No matter the size of your class or 
their ages, we gather to learn how to 
live right (cf. I Tim. 4:13-16) and how 
to celebrate His work for us (I Cor. 
11:23-26). Churches that find success 
make sure that even in their Christian 
education ministries, time is made for 
worshipping God. That time needs to 
be more than just a brief prayer. There 
needs to be some substantive thought 
put into it so that each person in atten-
dance experiences the value of that 
time and desires to participate in mak-
ing that moment for worshipping God 
a wonderful experience for everyone.

INSIGHTFUL INSTRUCTION
The early local churches also had 

an intense desire to help every convert 
grow in Christ; therefore, they focused 
their efforts on making certain that 
“they continued stedfastly in the apos-
tles’ doctrine” (Acts 2:42). Doctrine was 
taught to every new convert. These 
new believers in Christ eagerly soaked 
up the teachings of God’s Word.

Paul wrote in II Timothy 3:16, “All 
scripture is given by inspiration of God, 
and is profitable for doctrine, for re-
proof, for correction, for instruction in 
righteousness.” An outline of this text 
that has been around for centuries 
(original author unknown) pointed out 
that Paul was saying that God’s Word 
teaches us (1) What is right (cf. Phil. 
4:8); (2) What is wrong (cf. II Tim. 3:2-9); 
(3) How to get right (cf. I John 1:9); and 
(4) How to stay right (cf. Rom. 15:4).

The Christian education ministry in 
every church needs to help each at-
tendee to receive not just mere instruc-
tion, but insightful instruction. The time 
a teacher puts into learning God’s Word 
for himself or herself is always reflect-
ed in his or her communication of the 
Scriptures to the audience.

Currently, I teach Bible to eighth 
through twelfth graders in a Christian 
school setting throughout the school 
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year, and I teach adults in my church 
about once per month on average. 
My students remind me that anyone 
can explain God’s Word, but not just 
anyone can help them learn valuable 
insights from it, unless he is learn-
ing these same insights and applying 
them to his own life first.

Our students do not need just an-
other lesson from the Bible; they need 
their teachers to show them how the 
Scriptures are fleshed out in their own 
lives as well. Every teacher of God’s 
Word needs to find ways to commu-
nicate to their students that they have 
personally learned and tried to live out 
what God says to do and not to do.

Our students need to know we have 
not always lived biblically, but we have 
learned how to do so and how to 
continue in holy living. Those brief mo-
ments of transparency on the teacher’s 
part go a long way in helping students 
to apply God’s Word in a meaningful 
fashion in their lives as well. It helps 
them to obtain the insights they need 
so they too can please God.

FRIENDLY FELLOWSHIP
In Acts 2:42, Luke penned the 

phrase, “they continued stedfastly in  
. . . fellowship.” The early church gath-
ered daily in each other’s homes to 
discuss Scripture and how it impacted 
their lives. Additionally, in Titus 2:1, 
Paul wrote, “But speak thou the things 
which become sound doctrine.” Paul 
wanted Titus to “speak”—that is, to 
“talk”—to men, women, girls, and boys 
about how they were to apply doctrine 
to their everyday lives (vss. 2-10).

The purpose of fellowship is not 
just to have some good food and to 
talk about whatever subject comes to 
mind at the moment. Biblically speak-
ing, fellowship has a different defini-
tion. The local church gathered as one 
large group one day a week, but they 
also gathered in smaller, more intimate 
settings throughout the week, typically 
in one another’s homes.

Today, we could possibly add the 
local coffee shop or even a restaurant, 
among other locations, as places where 
smaller groups in the church could meet 
during the week. The location back then 
was not so much the issue as was what 
took place in those times of fellowship. 
The church, even today, is only a small 
segment of any society. We need one 
another’s encouragement and assis-

tance if we are to thrive for Christ in a 
culture that is hostile toward God.

Learning from one another in a 
close-knit, personal setting gives the 
church the internal strength it needs to 
face the lost world around it. We need 
to apply all the New Testament “one 
another” texts. A great way to do that 
is through a friend with whom we can 
biblically fellowship.

Teachers must be friends with their 
students to the point where they can 
interact with them on a personal, 
one-on-one level about the real things 
going on in their lives from a biblical 
perspective. When we experience 
friendly fellowship, our local church 
will see even more success in our 
Christian education ministries.

ENTHUSIASTIC EVANGELISM
When the early church witnessed 

about Christ’s death and resurrection, it 
resulted in many being saved, baptized, 
and added to the church. Matthew 
28:19-20 contains one command—we 
must make disciples, and we do that 
by witnessing, baptizing, and teaching.

Paul, in II Timothy 2:2, stated his 
process for witnessing. Paul remind-
ed Timothy that he had heard Paul 
communicate the gospel to others. 
The metaphor Paul used was that of a 
teacher instructing the next generation 
of teachers. It is an ongoing activi-
ty. As Paul’s disciple, Timothy was to 
reach a third generation with the gospel 
of Christ. He was to teach them well 
enough that they could reach a fourth 
generation of believers. Paul had com-
municated his passion for spreading 
the gospel, and now each generation 
must exhibit that same passion for the 
truth of the gospel.

Passionate believers communicating 
the gospel to the lost inevitably leads to 
Christ saving others. When we exhibit 
enthusiastic evangelism as a way of life 
and not merely as a church program, 
the lost start to hear, understand, and 
accept the gospel. Every Christian ed-

ucator, whether in a Christian school, 
Sunday school class, or any other set-
ting, must show a passion for seeing 
Christ save the lost through them. That 
enthusiasm is contagious and results in 
successful Christian education in your 
church.

When churches embrace these four 
biblical concepts of wonderful worship, 
insightful instruction, friendly fellowship, 
and enthusiastic evangelism (W.I.F.E.), 
they will reach their culture successful-
ly. The foundation matters. Education 
that is truly Christian is education that 
pursues these four biblical principles. 
The better these concepts are applied, 
the greater success your ministry will 
encounter.

In your class, remember that worship 
on Sunday is only wonderful if each 
saint is compelled to worship God all 
week on his own, so find ways to help 
students to want to worship God daily.

In your class, remember that in in-
structing your students, you must pro-
vide valuable insights into how they 
can apply God’s Word just as you 
already apply it.

In your class, successful fellowship 
goes beyond the four walls of any 
building. Teaching is not just a one-
hour-a-week ministry. Biblical fellow-
ship requires the teacher to be friendly 
all week. Imparting practical wisdom on 
a personal level means having mean-
ingful communication with students 
outside the classroom. A successful 
Christian education ministry requires 
the teacher to interact with students on 
a personal level during the week.

In your class, evangelizing must be 
enthusiastic. Education that is Chris-
tian is education that is seeking to grow 
spiritually and numerically. Teachers 
must be passionate about communi-
cating the gospel. Evangelism is not a 
program. It is a lifestyle we exhibit daily. 
It is who we are as teachers, adminis-
trators, and pastors. We must commu-
nicate our passion so that those we 
teach will communicate their passion 
to the same degree or even stronger.

Christ enables us to mature in our 
worship, instruction, fellowship, and 
evangelism. Therefore, we must reex-
amine how well we are fulfilling His plan. 
As you prepare to teach, be honest with 
yourself as to how much success you 
are really seeing. Then, ask how these 
four principles can help you improve 
your Christian education ministry. H
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by ARlie D. RAuch

INTRODUCTION
Application of Scripture is expected 

to be part of a sermon, but how does a 
speaker arrive at sound applications? 
Some preachers have a favorite ap-
plication, so they use it every Sunday. 
They use it every Sunday, regardless of 
the Bible passage they are referencing.

Some agree the application of a ser-
mon should have a connection to the 
text, but that connection may be su-
perficial at best. I once heard someone 
preach on baptism out of Psalm 23. 
Do not laugh; it does mention “the still 
waters” (vs. 2). But that does seem to 
be a stretch. If you want to preach on 
baptism, there are enough appropriate 
verses that actually mention baptism.

Another pastor, this one preaching 
in Acts, found the application of ev-
ery portion to be that of witnessing. 
I would not deny that witnessing is 
found there, but likely it is not the em-
phasis in every section.

The Bible is such a rich book, in-
spired by God, so when we spend the 
time in it that it deserves, an application 
will present itself out of the very text be-
fore us. We do not need to arbitrarily at-

tach our hobbyhorse to every passage. 
And we likely do not have the wisdom 
to superimpose out of the fertility of 
our imaginations the whole range of 
lessons God would have us apply.

MISAPPLICATION
In the temptations of Jesus, there is 

a glaring misuse of Scripture by Satan. 
He sounds pious, quoting from the 
Old Testament, but he was using it for 
his own purpose and contrary to the 
inspired purpose. As recorded in Mat-
thew 4, this is the second temptation. 
Satan encouraged Jesus to jump off 
the pinnacle of the temple. He quoted 
from Psalm 91:11-12, which states, 
“For he shall give his angels charge 
over thee, to keep thee in all thy ways. 
They shall bear thee up in their hands, 
lest thou dash thy foot against a stone.” 
It sounded as if Satan had concern for 
Jesus’ safety, though he surely did not.

We really are not free to say someone 
should jump off a high place because 
of those verses. When you read the 
rest of Psalm 91, you discover that the 
psalm is telling us about the well-being 
of someone who trusts in the Lord. God 
will help that person in ways that He 
does not help the wicked. But there is 

no encouragement to do crazy stunts 
and no special safety net if one does.

Interestingly, in Matthew 4:7, Jesus 
answered Satan with Scripture as He 
did to counteract every temptation. He 
quoted Deuteronomy 6:16, “Ye shall 
not tempt the Lord your God, as ye 
tempted him in Massah.” The reference 
is to the account in Exodus 17, when 
the Israelites questioned God’s pres-
ence because they lacked water. Jesus 
was using Scripture, correctly pointing 
out that no one should attempt to force 
God to act, whether in providing water 
or in providing stunt insurance in order 
to prove His existence.

Satan’s application was a misuse of 
Scripture. It is not an example to follow. 

MODEL
There are not many sermons recorded 

in the Old Testament; however, Nehemiah 
8:8 records a method of preaching which 
provides a model for expository preach-
ing even today. There are, of course, 
differences between that setting and 
ours, especially in that the people who 
congregated did not have their personal 
copies of the Bible, and they certainly did 
not have a projection on a screen!

Nehemiah 8:8 says, “So they read 
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in the book in the law of God distinctly, 
and gave the sense, and caused them to 
understand the reading.” First was the 
reading. That is the content which we 
are to communicate. 

The second action described is less 
clear. The expression “gave the sense” is 
one word in Hebrew (sekel), meaning “un-
derstanding, wisdom” (Harris et al. Theo-
logical Wordbook of the Old Testament, 
Moody). The King James Version and 
the American Standard Version render it 
as “gave the sense.”  Other translations, 
such as The Holman Christian Study 
Bible, render it as something like “trans-
lating and giving the meaning.” A note 
in the New English Translation suggests 
that translation was involved because the 
Hebrew people, after returning from cap-
tivity in Babylon, mostly spoke Aramaic. 
Translation may have been necessary to 
make the reading distinct because the 
average Hebrew could no longer easily 
read or completely understand the orig-
inal. That is similar to bringing insights 
from the original Hebrew or Greek today 
to give a clearer sense of the English text.

Finally, the goal was understanding 
of the text. Our goal should be to com-
municate in such a way that people 
who hear the message can read the 
discussed Scripture with greater under-
standing than before.

As you read on into Nehemiah 9, it be-
comes clear that this method of present-
ing the Scriptures was convicting. There 
was a large response of people confess-
ing their sins and worshipping God.

Like the Hebrews, we should be 
mindful of the application they took 
from the reading and teaching. It was of 
a quality that called forth obedience. It 
contained its own application. Pastors 
would do well to accentuate the obvious 
application of a Scripture text. 

MUTILATION
We must not allow uses of Old  

Testament Scripture in New Testament 
passages to lull us into illegitimate ap-
plications. Sometimes the quotations 
of New Testament writers do not seem 
obvious to us. It may seem as if their 
use of the Old Testament is arbitrary or 
superficial. For example, in Matthew 
2:15, it is clearly stated that the writer 
quoted Hosea 11:1 and presented it as 
fulfilled in Jesus’ first coming: “Out of 
Egypt have I called my son.”

So we go back to Hosea 11 to ob-
serve the original setting for the state-
ment. In reading that chapter, we prob-
ably would not recognize the statement 

as a prophecy at all; it rather seems like 
a statement of fact, a report of history 
past. It refers to Israel as God’s son. 
Hosea 11:1 refers to the history of Israel 
without a doubt. That was the context 
of those words. 

We go back even further to Exodus 
4:22-23, where Israel is named as God’s 
son in the message to Pharaoh. Israel 
was God’s son, and therefore, by refus-
ing to let God’s firstborn son, Israel, leave 
Egypt, there was an appropriateness in 
the judgment of all the firstborn of people 
and animals in Egypt being killed.

But there is a train of thought that 
led Matthew to apply the prophecy to 
Christ. Jesus is God’s Son, being of the 
same essence, as well as being human. 
He did not suffer as a slave in Egypt as 
Israel did, but He did come out of Egypt 
in order to fulfill God’s will in the land of 
God’s choice, just as Israel did. Israel 
was the unfaithful son, while Jesus was 
the faithful Son (Heb. 3:6).

So we see the validity of Hosea 11:1 
being treated as a prophecy of what 
Jesus did, as Matthew wrote.

Accepting the challenge to under-
stand the connection between some 
prophecies and their stated fulfillments 
can require time and effort. But some 
being difficult to explain does not ex-
cuse us for trying to use the merest 
likeness of a biblical mention for our 
own favorite goals. Our applications 
must fit the intention of the text.

MESSAGE
This may come as a surprise to 

some, but the Bible in various places 
tells us what to preach. We are not left 
to our own wealth of knowledge and 
experience, however rich or poor it 
may be. Go to the Pastoral Epistles, 
which give instruction to help us in 
this matter. In II Timothy 2:2, Paul 
wrote to Timothy that he was to pass 
on the things he had been taught so 
that others could teach them to even 
more people.

This certainly applies to pastors if 
it applies to anyone! We are to work 

with and rightly divide the “word of 
truth” in a way that we live by it and 
show ourselves to be approved by 
God (vs. 15). This text requests our 
faithful living according to God’s re-
vealed Word rather than imagining 
new and different religious ways.

The temptation may be to tell the 
congregation what they wish to hear, 
but instead, II Timothy 4:1-3 instructs 
us to “preach the word” always. Our 
reproving, rebuking, and exhorting is 
based upon that “word.” It is not al-
ways positive, but it is powerful when 
founded on God’s revelation.

Paul wrote to Titus, another church 
leader, much as he had written to Timo-
thy. In Titus 1:9, he encouraged Titus to 
remain firmly connected to the “faithful 
word as he hath been taught.”  

Finally, we return to II Timothy again 
to look at 3:16-17. Pastors would do 
well to attempt to exhaust this passage 
as we examine our own preaching and 
teaching tendencies. The Bible is profit-
able for teaching, for pointing out what 
is deficient, for making correction, and 
for instruction that results in right living. 
The end result of a wholesome response 
to it is that one is fully equipped for good 
works. With a book of this value, why 
would anyone wish to create his own 
applications about it? Why not simply 
reveal what the Bible does say?

CONCLUSION
When he was in college, one of our 

sons had to research a subject and 
present his results in a speech. He was 
the least verbal of our four children.  
After the assignment had been ful-
filled, I asked him how it had gone. He 
said something to this effect: “When 
you know your subject, speaking is 
easy.” He had done well.

If we have difficulty finding an ap-
plication, maybe we do not know 
our subject well enough. The sermon 
needs to be rich in biblical content. 
Sometimes an application is as clear 
as obedience to the text. 

Also, application can be a matter 
of belief or value and not always an 
action someone must take. Of course, 
beliefs and values will affect one’s 
actions at some point, but they do not 
always require an immediate act. We 
may shy away from stressing such 
applications because we would like to 
see an immediate response.

Saturate yourself with the written 
Word of God, and let His Word power-
fully provide the application. H

saturate yourseLf 
with the written 
word of God, 

and Let his word 
powerfuLLy provide 

the appLication.
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Have you ever heard of a left-handed hero? That 

might seem kind of odd—right? Maybe that’s because 

left-handed people didn’t always have it easy. They 

were looked down upon by right-handed people. 

But once when the people of Israel cried to God 

for help, He gave them a left-handed deliverer 

named Ehud. Israel had been attacked and was under the evil 

rule of Moab and its hefty king, who was just as cruel 

as he was heavy. The people of Israel sent Ehud on 

a special mission to kill the evil king!

But how would Ehud get into the castle with a 

weapon? The guards would surely notice the weap-

on and take it from him! 
Being a lefty made Ehud just right for the  

mission! Most people wore their swords on the  

left side so that they could grab them and  

be ready to attack with their right hand.  

But since Ehud was left-handed, he hid  

his dagger on his right thigh instead.

That was a close call! The guards  

BY KATHLYN LONGTINEat the palace only checked Ehud’s left side, and he 

went to see the king. 
After giving the king a gift, the two of them were 

alone. That’s when Ehud grabbed his dagger with his 

left hand, killed the king, and locked the door! 

It appears that Ehud escaped through a hole in 

the bathroom floor. Yuck! Sometimes a plan that 

stinks is a plan that works! But trusting God is always 

the best plan.

RIGHT OR LEFT?

YOU CAN FIND THE STORY IN JUDGES 3:12-30.
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